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PREFACE T THE FIRST EDITION

This is one of the two essays selected by the Bombay
University for the Sujna Gokulji Zala Vedant Prize 1915,
The essay was submitted in June 1915; and the resul
was declared in D.ecember 1917. Except Appendix A
and a footnote on page 90, no new matter has been added
to the original, and no material change made. I have
to thank Mr, Tribhuvandas Pitambardas Shah of Nadiad,
for defraying the expenses of printing this essay from the
Nadiad Pushti-margiya Library Funds, and Mr. D. V.
Sankelia, B. 4.,18, 8., for revising it and reading the proofs.

Bombay.
15-1-18. M. T. TELIVALA.

PREFACE 10 THE SECOND EDITION.

T PBNY Yrm

This is o reprint of the first Edition, A shorb
sketch of the life of the departed scholar has been
added and proofs corrected by his colleagues and
friends Messrs, Dhirajlal Sankalia, Vadilal Shak, Jam-
nadas Morporia, Gordhandas Pragji, Hiralal Mulji and
Purushottam Aorporia.

soomiay, f RANCHHODDAS VARJIWANDAS,



“strer €4 gt Froergeh et ol el .
“Discuss how far Sankardchdrya trdly
represents the view of the author
of Brahmasutras.”

The Sujna Gokulji Zala
Vedanta Prize
Essay for the Year 1915,

Bofors taking up the main subject, lot us advert
to some preliminary points, which are worked ont
by commentators of the Brahma-stitras. The first of
theso is:~who is the Adhiklrin of this Sstra? In the
S'ughdbikarana (1-3-34-38, B. 8.), the Sttrakfira de-
clares that, among mortals, $'fidras have no Adhikfra in
this Vedic S”fistra, though a god hzs, Among the members
of tha first three castos who is the Adhikinn # Of course
tha Traivarpika must be learned in the Vedas, he must
be capable of undertaking Sravana, manana ete., be must
be possessed of some desive for spiritual elovation. These
requirements are nocessary, thoy are suggested, arthd-
kshipta, bub beyond this, in the whole of the Brahma-
mimfngd, the Siteakdra does not consider the question of
Adbikdrs, Howover, Sankara maintains that before one
undertakes Brahma-Jijodsd, ho ought to be possessed of
tho four requircments, viz, (1) frenfreamafiss, (2) -
simfeam, (3) amfameet, and (4) 95991, These four
requirements nre, according to Sankara, sine gue non
to the inquiry of Brahman, atd these are, he thinks,
snggasted by the Stitrakfira by the word ‘s in the ‘et
sfamar, This or is used in the scnse of owed, nad
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presupposes the existence of the four requirements menti-
oned above, and not a miaty.,” A knowledge of the
Karma-miméus4 is no condition precedent to the study of
Brahma-miminsa, This is the view of S'apkarichirya as
regards sifem.

Bhéskara! and Rmanujad both maintain wawead, and
reject the sty of the above-mentioned four requir

It appears that the Stitrakira has in his mind neither
of the two views, The ‘er’ suggests neither this nor that.
‘emmar s s the first Stitra of the Brahmamimansy
introducing the reader to the S'Astra, S’ankarfichirya
rejects 9AITaY on the grounds that wgRrmmar may precede
aifmm of one who bas studied Vedants, snd that thereis
nothing to establish the custom that wﬁ!ﬁlﬁm must be
studied before switwtar. By similar arguments Vallabha?
also comes to the same conclusion, To add to this, Badar4-
yana and Jaimini are opposed in their views on this point, «
and as Prof, A. B, Dhruva remarked in his recent Univer-
sity lectures, areader cannot be expected tostudy the works
of the opponent before he studies his own, s0 a student of *
sprfraiar does not necessarily need study wddiaar before
sgrftaiEr. Itis not disputed that some of the gistaiamms
are referred to here, bnt that does not compel us to come
to the conclusion that a knowledge of wiaftar is 2 condi- .
tion precedent, Bhiskara accepts sww3agsy, and says that
this is the view of Bidarfyana expressed in ‘@alar 9 @Rk

i
1. ‘Prafafiiamg: swamen. g audk sfafie: sdw ama
ﬁqﬁaax;ﬁufawg-m‘a’m AL p. .

2 'aﬁq ﬁ—mmﬁ?mm 7 TR o f
. Py TRt

#fim=, p. 18,
8. 'R Tmaniwadn,, Refrdnan, 7 < e B, SR e, 9 9 wEng,
e, @t wigaewa, Rammsme* A, B. pp, 26-27. .
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Brahman seem to be sine qua non to the study of smwftwiar,
A NimbArka writer comes very near this view when he
saysi—Th weg el swfmmn fefle stemad ggaR
TERAATT ¥ HQWRETIEREAT ( wwafRaw p. 18).
Henee if the sna=mid is insisted upon, we cannob go
further than the suggestion made above, Vallabha seems
to be driving at the truth when he accepts sifimrrd after
examining and rejecting the smawmly, saying that it is
full of objections ‘ertsRTgeaRRiTRY @ 3w (&, .
B, 8.8.p. 93.).

[

The Veda. !

The method of composition adopted by Bidariyana
leads one to suppose that the Sttrakira had a double
object in view, viz, to remove doubts, and at the same
time to summarise the teachings of the Upanishads, It
is therefore necessary to consider in what light he views
the Vedas, After undertaking an inquiry of Brahman in
‘st sriarar 1-1-1, and giving the definition of Brahman
in ‘ST 7@ %, he goes on to say that Brahman is reveal-
ed from the S'&stm i.e. Veda, He means thereby to sy
that hig concoption of Brahman is based on Veda alone,
Sankara says in amifieTa 1-1-3, that this Stra has beeu
written with a view to emphaaize the omnisdience” of
Brahman, which has been suggested in the definition of
Bra.hmun in ‘swreq wa. This may be as Sankara says,
or may not be as Jayatirtha snys. It is clear that when
onee Brahman is defined to be one from which origination,
existence and absorption take place, when it is said to be
7 thecreator of the universe, its omniscienceis established,
and no further Stitra is needed_to repeat it. Whatever
it may be, this Stra ‘aroreitiear’ gives us an opportunity
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to consider the athrtude of the Sttral ra and Sankara to.
wards the Veda, By declaring the smetfiet of Brahman,
the Stitrakira deelares that hg conception of Brahman 1s
entirely based on Veda He further on declares that
ahis owRs  Independent reasoning has nothing to do
with lns coneeption of Brahman ~ All contradichions are
romoved by taking shelter m the word of the xR

Sankara’s attitude on the whole1s undetermmned  Onoe
he says svwmTIOARIY @@ @Y wkR) 216 B 8
but on good many occasons he departs from this rule

In ¢ g wewEear € 127, we have a very clearinstance,
Bidar\yana removes the diffieulty rmsed by Sinhhya
1 lus usual way, viz taking shelter 1n the text of the 4f,

bub Sankara goes further and Says ‘a7 TR # g frer

&y R SauLum.’s shelter 15 sfin (oesRmaiary.

o) Thruunhout the whole of the Brahma miménsa the
StitrakArn never resorts to any other authonty except Sy
and sgam which respectively mean %f and wfi which s
4@l Independent ratiocination has no place 1n hus
system, S'agkara farls very badly 12 representing the view
of the Stitrakira 1n not submitting himself to the 1deal of
the SOtrakdra Even if Sanhara’s attitude may be just

fied on phtlosophical grounds independent of 4R, the fact
remaang that, that 1s not the way in which the Sttrakara
would look at 1t, and o long as he would not, 1615 useless
todiscussthat question here Tothe Stitrkéra, any reason

g, not 1n strict harmony with the letter of the Veda, 1s
useless Gkirece Fafts SRy sifilvgsen 121 11)

To the Sﬁthl\ﬁrn,, \'eda 18 etornal (a1 @ 7 fraer 1 3 29),

From the words of the Sotra we do not learn much
further than this, but 1513 qmite clear that theatbitnde of
the Sfirakira 1s very devout, Lihe S’sukars he has no

courage {0 s1y —'TNER WO AERTREEERRR 3, %,
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ammmﬁmm,mwmmmmﬁ,
£ oft, e eifivr sRaereR T SRR,
TR 1-1-4, V., 8, From the very undertaking ‘'of investi-
gation and definition of Brahman by the Sttrakdra, it is
quite clear that S’apkara is not justified in making the
above remark, Bidardyana’s whole system is entirely
based on the words of 4Ry, so the duty of his commentator
is not to modify or correct his statements, but simply to
put them in their true tight. The aim of the S4stra is not
merely the removal of figmiaaig but the relisation of
Brahman, Except 4fY, and azgaiieaty, the Sttrakéira does
not take the aid of any other sam in support of his system.
Sankara also does not say that ke accept any more wms,
The later S’fnkara writers accept six Pramdpas, but with
that we are not concerned, If S’ankara had maintained
the position as declared? by him in =¥ gt (2-1-6)
throughout, we should have seen him entirely at one
with the Sttrakara, Looking at S’ankara’s Bhiishyaasa
whole, one sees a sort of contradiction running through.
out, so far as his attitude to the S’distra is concerned,

While meeting the Mimfasakas, he draws a distinetion?

between gwwmr and qegewe. ud is g, and as such
does not admit of any reasoning 1ndependent of Veda,

while Brahman is #eg, and as sueh, admits the claims of
reasoning, But when the Sankhya opposes him, he deolares,

83 is said above, that the conception of Brahman like

udt is based on Seripture alone, and does not admit of any

s independent of Veda (2-1-6), If S‘apkara had

1. ‘agd oRPwwag AWR sworae® , egRe, ek wdteaee,
SR, X A e s A fo AFARADAL,y SRAR-
ANFY o7 g wandl efiy XXX  wagude W Wi unisgwsloRa
sfad ¢ 21, 6, ,

2. wd ¥ geraEen Awha, 3 off, sagRweRTrgaEE 1ge
%1 1~1-4-B, B.




ided this contradiction, and adhered to the view
expressed in 2-1-6,his faithfalness to the Stirakéra would
have been greatly enhanced,

Bhdardyana’s attitude towards his opponents, though
queer, is justified on the ground that itis consistent, When
difficulties are raised against his system by a Sapkhya or
a Vaideshika, he says his system is based on 5f alons, and
as such has nothing to do with reasoning, 2.1.29, But
his opponents, as they accept T, cannot take advantage
of this position, As they resort to &%, he challenges
their position by &, 8’ankara fitly remarks on this point
thus:—af 3 suwEdT SRRy st el a e
Tl eimgTrmAfii SR, @ § R st
P meRT gamegreateReE: 2238, This fea
very faithful way of expressing the Sdtrakira's view,
and had Sankara followed the same, he would not
have embodied two contradictory interpretations as in
1-1:11-18, 2-1-27, 2129, ete. ete.

Brahman.

Brahman is the centre round which the whole
philosophy and theology of the Upanishads turn. In
the first Stibra, ‘st aafaer, the Stitrakirs undertakes
an investigation of Brah and then i distely in the
nexb Sﬁtm gives the definition of Brahman, ‘swame T,
as that in which the world has origination, existenca and
absorption, 1t is worthy of note that the Strakéra,
instead of defining Brahman as ‘ol a9 oined my ‘ot gt
A o instead of giving eETmm, gives wrivem, by
declaring that the Brahman of which he has undertaken
investigation, is the ereator of the Universe, [n ‘granfrae,
he declares further that his definition of Brahman is
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entirely based on Seripture. Brahman is wlwmafires. Tha
Sibra ‘seamred 7@ is very important, S’ankara also says
that it gives the definition of Brahman, This wgor must
be referred to the Brahman whose frwn has been under-
taken in the first Sutm Instead of defining Brabman as
afge, Bidarayapa declares Brahman as that which
creates, sustains and absorbs the universe, the reason for
this being that the Sfirakéira has not in his mind only
the summary of the leading tenets of the Upanishads, but
a desire to clear every Vedic passage of importance of
any doubt or difficulty by giving its interpretation. To
the mind of the Sittrakara, the tenets of the Sinkhyas’
were most prominent. This fact can be inferred from the
boundless zeal with which he refutes the principal dogmas
of the Sinkhyas, On every occasion, he makes a polemic
remark against the Sankhya, Now these Sipkhyas attribut-
ed activity not to Brahman- or more correctly to Purusha,
but to jada 7z, while the ge was chetana but filtry ete.,
Many of the Vedic thinkers themselves were under the
spell of the Sipkhyas. Thus, this was the erucial point, on
which it was essential for the Sitrakfra, intorpreter as
he was of the Upanishads, to pronounce a very definite
opinion, and this the Sitrakira has done by declaring that
Brahman is that which creates, sustains, and resolves the
world in itself, theroby tacitly rojecting the Sinkhya
doctrines of g&'s being fiftry and w3fys being w1,  Simi-
larly, by writing the Sttra “maaitficar’, he boldly declares
that his definition of Brahman is entirely based on serip.

ture, moaning thercby that the S'istra teachos the s§ of
Brohmao and not of w7, Thus it appears that the
learned Sttrakira ab one stroke achieves two objeets, viz,
he scts aside the doubts of the Vedic passages, and then
with it pronvunces a definite view that, Brahman, the
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highest entity of fhe Upanishads, is possessed of activity,
and therefore of knowledge also, Thusin “Femres a:,”
Brahman as sad isshown to be the cause. In Smfiwm,
Brahman, as chetana, is shown to be the causs of the
universe, In smrzuarfiy, the same Brahman, o3 ‘Wiindz-
maya, is declared to be the esuse, 1n F=nfmmm Brakmin
a8 sad, in SyEafEm as chefana, and i SEETETRET a3
dnanda, is declared to be the cause of the universe, fishati
and kdma being the attributes of chetana something, the
causality of the non-intelligent prakrity ete,, is oub of
question, Similarly “QgwRr* sets aside the causality of
the human soul, though he is chetana, Thus, the learned
Sttrakéra, while setting aside the doubt as to &= and
#1met of the universe, suggests and establishes that the
, same Kartri and Kdrana Brobman is sfmme. In other
words, afsgm=g Brahman as @1, frand erwig is the material
and efficient cause of the universe, and nob jade Prakyity
nor chetana jiva» Thus by showing the causality of Brah-
man slone, and suggesting thereby Brahman’s unfettered
activity, the Sitrokdra has established that the same
Brahman is afigqers.  After once declaring in brief
his conception of Brahman, the Shtrakara proceeds to
. show that, words bearing other senses elsewhere, refer
to Brahman alone in the Upanishads, and even while
doing =0, he does bring out some essential chare
teristics of Brahman, With this double end in view,’.
ho seoms to arrange his latter portion of the first
chapter. Hence, s, sFt i, =, sor, w0 Rar
watf, I, AT TR, K6, R, AR, 7w, W,
YRR, T, R, T, S, T, saik, o and e
a7 areall Brahman, ‘gl afsY refers to Brahman and
jivitman, Samprasdda refers to Brahman, One clearly
* sees here that the aim of the Sftrakaea is not only to say
that these words refer to Brahman, but that they do
9 .
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individually bring out a eertain attribate of Brahman,
Tho Stitrakira, by following this method, develops, and
perfeets his conception of Brahman, the investigation of
which he has proposed to undertake in ‘s awfamay’
and whose definition le has given in ‘sFawrey 7a *.
Sankara 1n ‘s=rEg 7@’ 1-1-2, observes as fo]]ows —
‘qa R s, e S awETEal S
M R e e (e U enfeafio
@ SR FAen wwo Wik ag sl gt . From this it
can be seen that Brahman which 1z being investigated by
the Sttrakdra 18 sarvana, sariashaktimat, and, therefore,
Aas tr also according tohus view as interpreted by S*anhara
hore The Sttrakéra's jyndsé thus refers to Brahman
which 13 @37, @rafiem , #9 ete,, and @waad, established
1 the following Sttras, refers to the ssme Brahman;
while according to S'ankara, the fiay and the g
both refer to fiff3m Brahman, In “ag @a=mw (1-1+4),
S’ankara observes —'® g wrwiis T2 ey siavy alfeafy
afifanin Pgm Pram @EiRam xxX aw W
geg fomr wegm In ervommommenieg (2 1-14),
S’ankara labours to show that, 1n adopting the 1deal of
exg=a fafiia Brahman, he does not violate the pratina
of the SttrakAra expressed n ‘T aey a ? 1-1-2, The fact
that throughout the latter portion of the BrahmamimAangd,
Brohman 15 deseribed as possessed of some attributes,
confirms the view that the Sfitrakira has not in his
mind the Bamr and wwaw=y that S’apkara wants to
impose upon him n the & aga, 1-1-4. Vallabha also
says, ‘A7 A T Fer wareed frafe. and @ sk,
1-1-4 p.115 Kes’ava Bhatta Kas’minn, after showing the
contradiction between the views of the Sitrakira and
S*apkara, observes that, according to the reasoning of
S’ankara, there can neither be anything like Rrregwrm,
por oven MERA ‘WAR g Owed mwm xxx wWAY g
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ey gt oweltsen g7 x X Asweeam ote, 111,
gy, pp. 22, 23, Fwrdwey  Thus the mlmmm of the
StteakAra, and that of S’anlara are differend, S‘an
kara’s mefmmn does rot refer to Sfitrakira’s Brahman
strietly speaking  S'ankars tries to brndge over this
difficulty by splitting the Sutrakdra’s conception of one
Brohman nto twofold  S%ankara’s ntroduction to
eqeRAIRIRT gives & very clear wmnght mto s view of
two Brahmans According to § ankara’s own statement,
the first ten Satras of Bidriyans refer to Brahman which
18 &9y, TaRor, $ and senRuferem of swi, and that
1t 13 chetmna, and not jade prakmts  The scope of the
Vedfinta steas then following 15 thus explamed by him —
“fawu i semmerd, aEEReRRMTR e, aietd 3 sl
foa xxx @al m sfmwies Fredwies Sueg
S YR T R ¢y seifyg off s o Again m
the net adkikarena—'sweazatigd, he says —sfia 23
Frerifidn aRAs et el @ e, ‘TR
g Reralf HuRfe Wi swerw
Rfiey e whew iy adm gl This s how
§ ankaradrawsadistinction between Rrivl s5r. and g Rer,
So far as his firfiim 18 eoncerned, the lakshann of Brihe
man, givenby the Sitrakira 1n ‘W 4, has no bearing
whatever In ememifieww, S ankera says that s=mey
7q? et , has besn wiitten by the Sdtrahérs to refute the
Sipkhyrs and others, but that defimtion has only reference
to the @ Brahman  Its $me aiew, eRfww oto, are
not to be attrihuted to Brahman in the ohest sense
(v ) Brabman 13 called $, a¥t whiw, so far as
there 18 sfmeERERsR A g
CRE AT IR 9, T R et atrarﬁf
ifrifrrmimaiegsr s 2194 Thus according to
Sapkara’s view, the Brahman, whose defimtion 13 given
by the Sttrakir, refers only to the @y 7w, and the
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cqncluding Sftitra, ‘smmifh: s wamfi: e, teaching the
non-return of those who have reached Brahman, would,
by a parity of reasoning, refer {o the lower or saguna
Brahman, a creaturo of avidyd, We fail to trace this view
to any Sttra, neither does Sagkara support it by any
Stitra, hence, in the absence of any convincing proof, we
eannot take this to be the view of the SAtrakfira, Looking
at the Vedinta Mimfosi nsa whole, one sees that, in ‘eprar
mafinmar, the Sitrakira undertakes the investigation of
the Brahman, in s=mmoeg 73, ete., declares that swERwRT
is Brahman's ewmmeew, in Sftras like “SqAtT=w,
‘grTa sEATTYEL’ he removes the wEfywomr of s, and
in Stitras like “4Adsgare,’ he removes the #3= of jivat-
man; in the second chapter, the Sttrakira declares
that even though Brahman JivAtman are ananya, still’
Brahman is adhila, this being the reason why unlike
Brahman he does sometimes ahita to himself; that
Jivitman is the anfa of Brahman, that his Lrahman-
hood, omnipresence, ete., are through his relation with
Brahman, that the JivAtman is a kartri under the con-
trol and guidance of para Brahman; in the third chapter,
the Strakira teaches how facziaa#s secure a body fit for
the acquirement of az@m, and 1n the fourth chapter, this
Jivatman, by the aid of warea e, reaches Brabman by
wffafant from where he does not return; vide Apubha-
shya 2-3-29. Dr. Deussen, in his ‘System of the Ve.
dﬁ,uta on pp, 98-99, thus summarises the teacbmgs of
.the Brahmas(tras: :—The firet part contains, in Adhyﬁ_ya,
1, the theology, which, on the basis of seven times four
P of the Upani had , di the of the
Brahman, its relatxon to the world as ecreator, ruler,
destroger, e rdation 4o Whe soed, and s varvas momes
and attributes, This is followed, in Adhyaya ‘II, by
cosmology which is concerned with the relation of the
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world to the Brabman as cauge, its gradual evolution
from aod reabsorption in it, and, from II-3-15 on, the
psychology, in which are thoronghly discussed the nature
of the soul and its organs, its relation to God, to the body,
and to its own deeds, In Adhyaya III, comes first the
dactrine of t igration, then & supplement to psycho-
logy (III, 2, 1~10 ), another {o the theology (III, 2,
11-41); the rest of the Adhyiya contains a miscellansous
assemblage of discussions, for the most part exegetic in
character, as the chief content of which we can, in any
case, with Sankora, considor the teaching of the means
(§1qas) to attain the higher and lower doctrine, that is
the knowledge and worship of the Brahman, For the most
part these discussions deal with the strange question
whether certain passages of the Veda are to be compre-
hended in cne Vidyf or to be separated, a question which
hag & meaning only for the lower doctrine, with it aim

of worship, Finally, the conclusion of the work, Adhyhya

IV containa eschatology; it sketches in detail the depar-

ture of the soul after death, and how some souls follow

the wey of the Fathers (frm) to o new incarnation, while,

on the contrary, others, the worshippers of the Brabman,

are led along the way of gods ( Y7o ) higher and higher

upwards to the Brahman, ‘whence thero is no reburn’

according to the Upanishads,

After thus summarising the system, be goes on to
say ‘but not without further conditions, according to tke
reagoning of our ( Sapkara’s) system, for this Brahmanis
only the lower’ Brahman, that is, as idered as posses-
sing attributes ‘guna’, it is the object of worship, and not
of ‘perfect knowledge’ “arpim’; only after this latter,
that is, the esoterie doctrine it imparted to the plous in
the world of Brahman, is he also liberated; until then,
although he is in the world of Brahman, and & partaker of
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Lordship @adm’ ‘his darkness is not yet driven away’,
‘his ignorance not yet destroyed’, that is, ho possesses
only the lower doctrine ‘erry f¥ar, whose eontent consists
of all that has hitherto been mentioned, no$ the opposed
bigher doctrine, the @t firat or WaRET, that is, the pure
philosophic, esoteric doctrine, which, in every part of
this picture of the world with its empiric eolouring,
crops up in contradiction with it, and whose results,
according to the metaphysical standpoint which we
occupy, we may find strange, or admirable,” Thus Dr,
Deussen says that thero is a contradiction between the
system which is deduced from the express Stitras of
Badarfgana, and the esoteric dootrine of Sankara, and
then proceads thas o explsia Sagkemy esaterie doc
trine:—‘In the department of Theology it teaches that
the Brahman is not thus or thus, but altogether without
attributes ‘g, distinctions ‘ffw and limitations “swrfty,’ and
therefore in no way capable of being defined or concoived.
And this Brahman,devoid of all limitations, is ouly being,
outside which nothing is; therefore in the department of
cosmology, there can be as little question of the origin of
the world as of its existence, but only of there boing
neither anything different “amv from the Brahman, nor
any plurality of things s, and that the world extended
in names and forms is non-existent ‘s/ey’, is only a glamour
e which Brahman of course ‘@q™, as master-magician
“rrnfiet, projects ‘rmmaty,’ as the dreamer projects dream-
forms. In the same way all further Puychology falls
away after the saying ‘a1 &y s, ‘that thou art’ is com-
prebended, according to which the soul of cach human
being is not an emanation, not a parb of the Brahman,
but fully asd completely the Brahman, For him who
knows this,-there is no more migration for the soul,
nor even hiberation; for he is already liberated;  the con-
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tinued existence of the world and of us own body appears
to him only as an illusion, the appearance of which he
cannot remove, but which eannat further decerve him, 11l
the time when, after the deceasc of the body, he wanders
not forth, as the others but remamng where he 19 and what
he 1s and oternally was the first principle of all things,
'the ongnally eternn] pure, free, Brghman

This 18 % very fawly accurate iew of S’ankara as
Ind down by Dr Deussen Sankara’s views about
cosmology, psychology and eschatology are examined n
the sactions of Jagat, Jivitman and Moksha respeetively,
and have been shown not to flow naturally from the
Sttras of Bidardyana as they stand at present, Here
we are cancerned with the consideration of Brahmap, so
we shall examine here lus view as to whether §mkara'
distmetion of higher and lower Brahman can naturally
be worked out from the Sttras of BAdariyana It has
‘been suggested above that so far as our casual survey of
the Brahmasftras 1s concerned, Sapkars’s distinetion,
betweon the higher fafidw fiw fiwwfr and the lower,
i @ G‘T‘Trﬁﬁ Brahman, 13 not found to be counte
nanced by the Sfitras of Bidarayana

The most 1mportant Satras, on this point, are to be
found1n the second pada of the third Adkydya The adhs
karans, begimming with A exmarsfy arey sl ad R, and
ending with tho stitra ‘@wm (321121) deals with the
question, whether Brahman 1s af¥dw or fafiR or both
Thenextadlikarans, beginming with szmae & sfafy
R 737 and ending with the Sttra sfi¥ar(3 2 23 30),
deals with the question of fi%a which refers to the swg
of Brahman, and not to Brahman 1tself, or in the words
of Deussen, deals with the question of the posstbility of
knowing the £if437 Brahman or esotersc Brahman This
15 the scope of these sfitias as stated by Sankara,



16

At the outset, it may be remarked thab it is rather
somewhat strange to find these Sitras (3-2, 1130) in
the third chapter, which, as its very name suggests,
purports to deal with the question of sAlhanas, But a8
none of the Vedanta doctors have questioned their legiti-
macy, we shall deal with them as they are to be seen ab
present, These Stitras seem to be rather obscure, and this
seems to account for the vast divergence to be noticed in
the existing Bhishyas regarding the sense of these Sttras,
as well ag the arrangement of them into the adhikarapas,

From the first adhikarana (3-2 11-21), Sipkara thus
works out the fiff¥w= of his Brahman, According to
Sankara, the human soul, when freed from all 3ufirs, becomes
identical with Brahman in stages like dreamless sleep. In
his Bhishya on the Chhndagya also, Sankara says that
by the word ‘€’ the 3R suggests the identity of the
jivhtman and Brahman, The Swarfipa of this Brahman
is being investigated in this seotion by the aid of the
Vedic passages, Concerning Brahman, says S’apkars, '
there are Vedic passages of two kinds. One sot of Vedic
passages like ‘adwal, @dwm, @i, @@y tenches that
Brahman is aftfw, while another set of Vedic passages
like « * teaches the fafifwe of Brahman,
Now the Brahman in itself, continues S’apkara, cannot
be both, for it is not possible that one and the same thing
in itself should be @fi%a and ffifm. It is true that we
might think that Brabman in itselfis fifi3w, and becomes
gfidm by smfrs. But one thing cannot become another
by the fact that it apslears ta bo connected with limitations |
(Snfas); the crystal remains clear even when it has

; 08 it is an error to take it red in itself,
80 in case of Brahman also, the afiRew is due to limitations
etc., and rests only on Ignorance (swftami .,
Therefore S'ankara concludes that Brahman is free from
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all differences and perfectly unchangeable, nnd.not the
contrary, * sremFaRRmaEsh arefiwi Fftvemi m
sfwesq 4 abgdew, the Teason bewng that m all fhe
passages hike *smeaw ete,, where the swarfpa of Brahman
13 taught, 1b 15 declared to be deverd of all hmitations
etc , ormemetin’  Hoving worked out the fiffme of
Brahman thus, i the next Sitra, @ FaRfy 3w wiwmwgz-
TR’ 8-8-12, S'ankara further cloborates the same by
declaring that Brahman 18 faew How does it happen
then that in many passages of senpture, menifold forms
are attributed to Brahman? Should we nob admit that
by such passages a difference of form 15 actually brought
out? ‘g, whdwawly mEsegwEraw @ Lor otherwise
what 18 the purpose of the passages of senpture which
attribute W%’ differentiation to Brahman? To thus 1t 18
replied that n every passage where Limitations appear, it
18 forther smd that Brehman 1s not affected by them, ‘g
afdq aiede mem dhfi wew’ Having thus emphasised
the fafkiei of Biahman, Sankars remarks, ‘@g 4 famEr.
2t . awelter 3fY A T, ey ateri. The
nexb Sfitrq, ‘orfy 3mR%,” has been wntten to tereh the
eogmtion of abhedn which 18 preceded by o censure of
the perception of dheda How 1s 16 that only the sFwar
Brahman 13 msisted upon when the Vedic passages des-
cribe Brahman as both ? To this question, an angwer 15
furnished by ‘swwada f comveear, 8 214 Brahman s not
e, beeruse Vedie passages like swywm eto, expressly
declare that faff3m Biahman 19w Then whab about
the Vedic passages terching Brahman as ? To
this an answer s guven n ERARTEY 28 15, As the
Jight of the sun and the moon, when1t falis on the finger,
shares 1n the fingor’s limitstions, and m confornuty with
1, seems crooked, whon 1t 13 crooked, strught, when it 1s
stmgéht, 80 als0 Brahman, when 1t 1s united with gy
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assumes. ila forms, Such an ‘smenfrivine’ is not i,
for it is taught for the purpose of mwrem, It s therefore
by no means purposeless, All the words of the Upa-
nishads havo a purpose, and are authoritative, but this
does not prevent this view of Brahman's afiim ete., from
resting on Ignorance aff the same, for on inborn Ignorance
depends worldly aclion as well as those preseribed by the
Veda, The Sttra, *arg <t g=mry 3-2-16, also teaches the
fafira of Brohman, The Shtra ‘zimfy =msh eda’
3:2-17, emphasises the fafiim= of Brahman by quolations
from yfa and &=fa.  After cxplaining the Sftras, ‘m€f
e panfay, and ‘srzecTg 9 BT 3-2-18-19, in
the same strum, Sapkara remarks in ‘sfypmrmgwem

' 8-2-20 :—Just as tho wemmiffe

increases \nth “the increase of water, moves mth its
motion, is SaATafrnfy, 1n the same way, the one afiEry
Brahman assumes the wis of surfr. In the last Shtra,
g 8-2-21, Qankara ludes again emphasising the
same view on the authority of cerain passages of the
Veda, In the end, Sankara gives it as his opinion that
Braliman is Bfiers, “wmm, fifieedsfon ana wmfeh,
Fretraleh afy frop 8-2-21.

The intorpretation of these Sftras by Sapkara can-
not be taken to be convincing, because it is not consistent
with what the Sfitrakira has said bafore, and even if we
do not mind this inconsistency with the previous Satras,
the interpretation of the Sfitray and Vedie passages can~
not be denied to be very forced, In ‘a samdrshi awarrgfén
mf%, S’ankara cxplams the wurds ‘mf?; by ‘mETRs-

fig B 1) The
wording of the Stitra does not in the least suggest this
meaning, nor is it to be found in this third chapter, norin
the whole of the MimAnsa Sistra. The word Sarvatra is
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once found before 1n ‘37 sR@iwar 1-2-1, and there also,
no suggestion 1s to be found m favour of S’anhara’s mter-
pretation  Hence that expliunation owes 1ts existence to
S’anbara’s zeal for the Nirvideshe Brahman Even the
Iatter halves of the sentences, quoted by 8 ankara 1 sup-
port of Nirvadesha Brahman, do nob support his view,
bub go aganst him  The first sentencg quoted 1s thig-—
st FrorrraTs 931 oA R vt gd
ey mm SgsgY %o $-13 In this passage the
same Biakman which 1s Asabdam ete 18 described fo be
Anddyananta, mahatah para and dhr wvw, which, 1 thew
turn, 1mply the savifeshatva of Brahman  Moreover,
when 1t 13 established here, that Brahman 18 Nirvidesha,
the following Sttra, ‘e &, becomes redundqnt.
To conmder that this doetrine, which 13 4o be proved there,
13 proved here, 18 also rather mcongruons Agan, thein-
terprotation of the Stitrn, ‘stew sommw. does nobap-
pear to be supported by the very texts, which 8’apkara,
quotes in hus support The first text, quoted by S'ankars,
15 *ary@AT ete, 3go 3 8 8, Thus sentence has been spoken
by the sage Yéjnavalkya to explain to Grgs the nature of
Brahman, so first he says Asthfilam etc , and then at oncs
teaches the praddsirtva, ambardntadhdsakatva, begin-
mng with drashgritva, and ending with dhdsopdddnatva.
Hence to lay unnecessary stress on the negative words
hke asthdlam ete, and to say that the mirvafesha Brah
man alone 1s taught, and to disregard completely the
context teaching divine attributes of Brahman Itke p2asd
suriva ete 18 not fair  Asthdlam ete, can be reconciled
by sayieg that the nashedhia, there referred to, 1s only the
negation of what 1s to be found 1n the world of prakmts,
1t 18 only a mishedha of prékmta or laukika things,'and not
a wholesale negation of everything mncluding even aitr
butes divine like prasdsitritea ete  The second Ldthala
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sentence “wzegnesH ete., does not,asalready shown above,
support S’ankara’s contention that Brahman is absolutely
- devoid of any attributes, “mofifiimmz’, The' third
quotation is from the Chhindogys, “stFmir & amemiafar
¥ e @, 8-14-1. This sentence is very clear, It
distinetly teaches that the revelation of names and forms
is an (ArrEwleaiere) attribute of Brahman, It teaches
Brahman as possessed of attributes, savidesha, and it is
rather strange to find §ankara quoting it in liis support.
The fourth is quoted from Mundake ‘Reaqt @ gem:
g anarra= @ (2-1-129).  That also cannot be taken to
tezch the out and out nirviseshatva of Brahman, .« By
calling the purusha amirta, it does not deny mfrti sbso-
lutely, it may be iyattd-parimdina, for it, at the same time,
says that purusha Brahman is divine-divyae, amammrariey
or Mregwaw.  But the passage quoted goes further, and
declares that the purusha is greater than the great akskara
Brabman, ‘epmiewa . Thus this passage also goes
against the nirvedeshatia of Brahman, The lust sentence
quoted by S’ankara is from the Brikadfranyaka ‘a¥agmi
qAREAT M gy 2-5-19," Lven when
we consider this sentence without any reference to the
context, the very word sarvdnubhith suggests an inference
against §'apkara’s absolute negation of any attributes in R
Brohman, If there was no sarve, how was Bralman
to be sarvdnubhih? e @ asigatgEaERr. Taken
with the context it further goes against S’ankara’s
view, This quotation is at the end of the Madku-Brok-
mana, In the beginning of the Madhu vidya ‘org?7 q s
ATEARAIAINE F% @4/ Is repeated fourteen times in' order
to teach the sarvatve of Brahman, Then there is further
taught the “gixifiaf,” then as an explanation to ‘i &t |
sfewit aqw is added oy wESY % ww 9 wgnfw a1 wghow
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s@eqrte’ which direotly declares not the absolute negation
in Sankara’s sense, but the anantardpatd or sarvatva of
Brahman, Hence the so-called prominence-pradidnatd of
nirviesha Brahman, according to Sankara, cannot be
fairly worked out here, Sankara’s very appropriate
remark ‘Afy SgarrgwRt FeafeiTd mwfrairafif g oafieg,
smeraTTa loses much of its foree, when he says that
the suwrPRq@ia of Brahman is due to sufy, beeause
according to him, what is due to sy, cannot be said to
belong to the thing itself, and also becouse all the sty
are s, ‘wnfufifrey weieEmR. emhamiea,’
Even Vedie passages like ‘Gt ary fimdd e wwan &
st st fagr, @ Pt g ot best teach the aremaries
ond Brahmavid’s #wm and not its srwmafifiduw, The
quotation from Gecta ¥ 7, TomEAIT AFRIASTIGY, -
R R A qAANESAY 18-12, refers to @R and aeuwR
stages of Brahman on the authority of 2-1-17-B, 8.
Moreover this conclusion is strengthened by the fact that
the Geotafurther describes Brahman as &¥a- wimrrean
cte. Attributes like ‘@¥a:mirrges’ ete., cannot be prdkrita
laukika, heya, The illustrations given in the ‘aRgpgw’
Stitra 3-2-20, can be explained by the fact that there
is no difference in the =ff either in less or more
waler, Wiems. pp, 945-946, B, 8. S,

Thus it has been shown that so far as the Stras
and the tests of the Upanishads are concorned, Sankara’s
effort to work out the absolute fififiw= of Brahman in
this afiRm ( 3-2-11-21 ) cannot be justified, Now in the
nexb arfiF (3-2-22:30 he works out his interpretation in
the same strain, and coneludes:—‘qeng sy AR, @
JTEER gaEaw (3-2-22). The Subra ‘mpiamct R
sfolafi adt st = spre 3-2-22is thus explained by Sankara.
The fremg AR AR ete., here chosen, is from the Zeawwas.
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In the passage in question, Y 3f follows a statemont
of the two rfipas of Brahman viz. #j and sd. Both -
these forms, according to §apkara, are denied of Brahman
by 4 afa’ It is by the aid of this Sttra that Sankara
establishes his strict s3m@r. By denying everything
excopt Brahman which is & %ﬂm,‘ ke distinguishes kis
system from the g=@g of the Bauddhas, Everything
except the Brahman is to be denied, and the Brabman
itself is fo be, if at ol], deseribed by all negations. This
is the essence of the Vedinta according to him, Thus
his system should be very aptly called, not the ‘Bww,’
the doctrine of non-duality, bub ‘e’ or ‘singularism’
in the words of Sir Ramkrishna Bhandarkar.

Thus there are wo sorts of passages to be found in
the Upanishads, one teaching the Brahman as afyfm, and
the other teaching it ns faff3w. Sapkara subordinates,
nay rejects, the Vedic passages teaching Brahman as
afify, as shown above, calling them useful only in
gagats, which in their turn, are products of wfyar, necor-
ding to him, On what authority Sankara bases this theory
of his, we are unable to trice, No Sfitra of Bidariiyana
can with certainty be taken as an authority for drawing
this distinetion. In doing so, he, it appears, departs from
the lines of the ﬁtrakﬁra In (8-2-15), he remarks % f§

TRl gl eesfrireity g skeg e,
Thus according to the principle laid down by Sapkara
himself (and thisseems to be the view of the Sfitrakira
who, a8 & true Vaidika, has undertaken to set aside fid,
and to work out harmony of the conflicting Vedic
passages) the R would not be set aside, if some
passages are subordinated or deprived, as is done by him
of their primary importance and significance. Being
passages of the Veda, their authoritativeness is equal, and
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thoy déserve to be eqmlly respected, The difficulty of
contradiction should have been set aside on the principle
1aid down by Bidarfyama in R werEEw,) 2187,
This seems to be 3 very strong piece of argument to refute
S’ankara’s theory of swimafifid Brahman. The argu-
ment that, becanse the ‘wrmwar is to be worked out,
Sankars is justified in subordinating,-or rather rejecting
afidm Vedic passages to Fifiiw ones, and thereby re.
moving the F between them, would not stand a
moment’s consideration; the hollownass of this argament
is not difficult to be seen. The 2 as such, cau rightly be
said to be reconciled, when both sorts of Vedie passages
deserving of equal weight as they are, are given their due
and equal weight and scope. S’agkara’s way of looking at
the 3fis, one must admit, not only subordinates the afidm
gfds but renders them meaningless ultimately, What
* prevented S’ankara from an unquahﬁed submission to the
Teiter of the Veda, in complete disregard of the so-called
gRefdv, as was done by the learned Sﬁtrak«’lm in21.26-97,
is o question, which eannot Lo satisfactorily solved,
S’ankara ought to have aceepted tho principle, which he
hlmself CXprossos 50 vory torsoly in 2-1.97, ‘@sgd 9 my,
T WU, TR iy
= s&qmﬁ wmmf%r et a, eyt ARy
Eecicd ffirafiegmm, aw feesmmifon e, o
S AR R Y AR, e TR e
Lasnifiaucy o, FrgniisarmEes my
w fr ot @ Fredn, an g shof: e o3 ¥
aiedin sfﬁrwnqaa’f‘rmm:ﬁm
e @ stmmmmenfmme Thus Brahman's e
being wifmaeygw there is no f@w. What secmg im-
possible to us becomes possible in the ease of Brahman,
Thus has the Sttrakérs set nsxde BRI s0, follgy-




26

This view, thus it appears, is in perfect harmony with the
Stitras of Bhdariyapa. Nimbirka and Riménuja also
favour this view., S’apkara’s Fiff3mmz does not seem to
have sny connection with the Sittras of Bédariyana,
This view is supported by the fact that none of the
YVedinta writers accept S’apkara’s view of ffiRw Brah-
man to be the view of the Sttrakira,

Thus, according to BAdariyana, the same Brahman
is both faff3w and &dwigs. Sankara’s theory of fidn ®
and ggu e Brahman is further shaken off by Ridarg, apa
in 8-2-21, and the Sttras following, There the question
is rased whether there is any @ greater Brahmen than
avhich has been deseribed before. The answer given to
this question in the following Stitras is in the negative,
Not only is this Brahman the highest, but another
its equal is prohubited, Thus the same Brahman which
is saf is the lighest, ‘owe: Yqrmarigsawing
X X GEFTY X X ST qasfadee’ 3-2-31,32,08,34
35,36, Dr. Thibaut?® agrees with the view that S’ankira’s
theory of Saguna and Nirgupa Brahmaen is not recognized
by the Sttrakéra, but he thinks that 8’npkar: by recog-
niziog Sagunt and Nirguna Hrahmans gives scopu to all
sorts of divergently covtheting ufi texts, But this sounds
ather strange, To say that S’apkara understood or
harmonised the Upanishads better than Bidarfiyga is
placing the cart before the horse. S’apkara’s lower
Brahman being a creature -of nescience, 2 non-entity
in the highest sense, the scopo given to &film yfds is
also illusive. Bidarfiyapa does not even dream of such
a method, a fact evidenced by the absence of any Sdtra
quoted by &apbara in support of this theors, If in

1, Vide Vedanta Btra 1. Introduction, p. 198, Sacred Books
of the East.
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numerous places the Upamishads describe Brahman by
contrary attributes, Bidarfyana lile a true Vaudie, with
the great regard that he had for the letter of the Veds,
without subjecting one set to another, or accepting one
set und rejecting another, refers both the sets to the same
Brabman, and says that 1t 13 the highest When the fydw
is pressed agamnst him, he falls back an the letter of the
Veda as 10 2.1 27, "y¥eg T=¥ee3R,’ saylng that Brah-
man 3« to be learnt only from scriptures, and that idepen-
dent ressoning as such has nothing to do with it, lhus
1t will be seen that Dr, Thibaut’s claim for S’ankara that
he gives scope to all the 4fds 18 very weak, Bidiwiyaps
decidedly has done better justice to all the 4fus by refer-
ring them toone and the same Brahman, while S’aphara’s
nsistence on the Ff¥m fis alone has rendered his concep
tion of Brahman open to tho charge that 1t ones its
ongin not to Veda or Stras of Bidarfywna but to
Buddinsm  ( Vide Bhashara's svg p, 124 )

Thus it will be seen that the insestigation of the
Satrahdra refers to Brahman which 13 &dwigs and g3-
waga and therefore ), but not to AR Brihman s
S’apharn repestedly says  Lxeept Bhiskara, all the
Bl ishy 1hiras are almost arreod with the view expressed
above, and even Bhfikara’s fffvermmz 1s very mild as
comp ted to that of S'ankara,  Vallabhv’s commantator
teuly remarks - s @ @Y @ @ mpisofige
Fidafay, @ gad Prearzeaf aditheadm, p. 958, Ana Bhishya
Prihiés B.S &,

Biliriyana bas established that Brihman whoge
investritem he his undertaken, an 1 whose definition he
has gnven in ‘STt Ta  is possessed of wonderful posers,
create~ the umverse eto, forits sport, 13 # Stplara
wants ¢ refer the i{!ﬁ not to Israkiman but to s, the
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reasons for this bemg fumar and figrer  Here also he
departs from the lines of the Sutrakara  The Sitralfra
coneiders this question 1n “Ye=idwy 7 aiermm anl R
3227 Badiriyans says that Brahman s not to be
charged with partiality or cruelty, for it allots frmts
according to wafud, Brahman 1s wfamz, Veda teaches
so  Though here the Stitrakiira gives affaers as the
reacon why Brahman 1s neither fun nor figw, he feels
conscious of the diffieulty that if Brahman were to
allot fruits according to watu 1it- @@=y would to that
extent be contiolled by 1t nd so far 1ts duwey  ‘adex =,
gzeawm  ete, would be hmited Hence to avoud this
objection he says m wewd 3wy that Brahman alone
allots fruss and not wnfym  Giving fruats according to
wtts Brabman s not controlled by them  Tlus scems
to be the reasoning of Bidaryyant  Of course he eays
AT 18 &Y, nd hence 1t 18 possible for Brahman to
llot fruits according to &< but then the difficulty anses-
1f the SR 18 &1 how 13 Bralman to create it 7 To
this lus reply 1s that 5fs and wfa teach both  After remov
ing this doubt, he ents short the argnment by the Sotra
givwioee meaning thereby that Brahman 1s possessed
of nll s, and that 1s1n fitness of things  ufy word 1s
Badnrfiyana s shelter in case of difhienlty, while S’ankarv's
1s st S ankarv's anterpretation  of these Sétras 1s
correct, though nccording to the reaconing of S ankara™
system the answer would be different  According to
S npl arv’s reasoning there is no question of &y and fyry
Brahman’s FFT 15 anfygs  hence 1its %A much more
50, happrmess and msery e snfyas, and the human soul s
also a ereature of nescience How does Brahman become
Jomed with a2 Of this the Stitrds givo no trace
Even S anbars does not gmive any reason for this, as 13 re
marked by Dr Deussen —“In reality (gwii,) there s
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nothing else basides Brahman alone If we imagine we
percerve ~ transformation (F#Y) of Him mto the world, a
division (¥3) of Him 1nto o plurality of mndinidual souls,
this depends on stfymr But how daes this happen? How do
wemanage to decetve ourselvesintosectng atrinsformation
and o plurihity, where 1n reahty Brahman alone 1s? On
thisquestion our authorsgive us no information * System
of Vedanta p 802 Bidarayana ddes not give any
information on this point, because as shown above, he does
not hold this view, and S aphknara does not give «ny reson
beenuse 1t 15 not possible to do so  Hence Dr Deussen’s
remarh ‘But the system gives no real ground for this
assumption’ (S V, p 303) can be applieable only to
S’ankara’s reasomng VWhen Jiva’s &3 19 due to Brah
man (wWg w4y ) when Brahman s iself the source
from whteh all activities flow, how can Brahman be a7%?
Simce Brahman 13 unfettered by anything hike atfya, wrn,
wzfit ote , 1t will 1t becomes @ or 515§ Hence Badarlyana s
system 15 not to be charged with sifiwiesam neither Ins
Brahman 13 to be charged ‘nith partiabity or cruelty, for
Brabman » creation 13wl arwsf or el One can

not be unjust to one 5 self one cannot be said to be unjust
or cruel, if one wereto do anything for the sake of fun,dr,
similarly Brahmaa cannot bo said to be unjust or cruel to

wards 1ts own creation created for the sake of dteT only

Thus the Brahmsn whose investigation Bidardyana
bas undertaken 15 —possessed of all wars * all wondorful
powers,? 1t1s mdependent doer,® attd,* 1t1s untoucheds by
the ahort-commgsoi the Jiv itman, 1tresides in the heart,6

1 eivilmdy 2-1-37 o @hou 9 axdag 2-1-50 § =W
TRAX 112 4 e REWEETL129 3 ARl 3% R
1221 ¢ wsAemAlRetwr1on2
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16 15 srETgenfiapes,t 16 18 A2 1b 15 AP, 1t s g,
1618 3T, 5 1t 18 YT, 1 1s SREETA? and s, 1t s
TR 1t 15 Ja? g, 10 sweg 1 It s everything 1% f6as?3
beyond sy, ava, sifia, Wi, wfts, ete Gunas of 55ty dete,
have no @mey with it, hence 1t 1s fda It 15 srevmag, 1
16 18 sy, 1t 1s the support'® of hevven and earth,
these attributes are divine The subject!* of negative
4fis bas reference to attributes of 53R etc The negative
s do not deny the divine attributes of Brahman spohen
of mn other Vedic passages.

This Brahman whose investigation Bidarfyana has
undertaken, and 11 whom harmony of all the Vedic
passages (@=a9'7) has been worked out by him, forits
own sport,?§ develops!? 1tself nte Jadapsitmaka um
ver<e, without undergoing the least change,?® and with
out censing to be fimgga 1t alone shapes,?? and names
the JadapvAtmaka unmiverse making 1t Nimarupitmaka
also Justas Brahman, by 1ts mj sterlous poners, makes
@aq wnd figm perceptible, while srasgiat impercoptible, thus
developing stsell mto weftamaesTm, simlarly by wmaling

1 erRyIRgEENARy 1221 2 siSqem 1228 3 wwdl
FfRaRg eEioaRTd 1 2418 4 A wIETRIRIT 188 5 R
kg afe 1824 6 WA ENRIYIRATT 12 24 7 sk
JRAq 1232 B IWIART 1314 9 TWmWE 112 10 €7
Balme 115 11 S EDSAACL 111 12 wiq edvian 1 2=l
18 TAmRTE1 17 14 WEdaEed R SRR e R T a8 2 22
15 FTRERLSSY 16 gAmEm w131 In Jumerwe, fv
18 described as SXTAA and 8MFAFM according to soripture 12 82
This also goes to show that there 1s no RUY 1n Brahman if the

ontradlctions are sanctioned by Veda because ihe 3% of Brahman
(s TRFERNTT Sankara ¢ tnterpretation of thess two words 1s forced
and consequently 13 rejected by Ramaaujs Dhaskara Vallabha

Madhvs Denssen and others 17 ag @R 18114 18 &g @n
T2 183 19 ®orpy aRwer 1426 20 ¥R TEHE
2127 21 uorfiwfag Brgh sRa24 20
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imperceptible the Fiew and T, develops Twe% and
ma producing thus an infimte beautiful variety.
Giving fruits to Jivas according to their #s, Brahman is
not controlled by them, In becoming &, it doss not
become partial or cruel, Brahman isg=ys. Ratiocination
has nothing to do with it. On the strength of the letter
of the Veda, this Brahman, all-pervading? asit is, is to
be reached from whence there is no return, It is one and
infimite. It is everytbing, S’ankara’s theory negutiving
everything in Brabman cannot be supported by any of
the Sfitras of Bddrfiyana, Bfdariyana’s view seems to
be to offirm that Brahman is everything, rather than
to deny everything of Brahman.

HUMAN SOUL.

It has been shown that so far as the Sftras of
Bidariyana are concerned, one fuls to find any trace of
the theory of ‘faffw higher Brahman and afRm lower
g Brahmin, that all the pissages of the Upanishads
describing Brahman as 3fy 3% or ‘@, efc., refer to
thes same Birahman, and the £ between these two sets
of Vedic passages, transforms 1itself mto a fdurma the
moment aF as such 1s dismussed from our conmderation,
and the letter of the Veda is with mpliait futh (s}
followed, without the least attempt to better or modify
its natural sigmficance, and thereby accepting Brahman
to be possessed of wonderful powers fafirt gfifs and all
attributes ‘@iqd’s; or if one fails to gee his way to sifaed-
W a7, then he may set nside the fiphy by referring
the negitive Vedic passages to ‘e’ or 1+’ qzrds and
the affirmative to ‘Re divine ones, as 13 suggested by
Rémdnufy, Nimbirk», or even by Vallabha in “mimaet &
afdalt ot wfif 7 99 8-2.22, V. S, thus giving equal

1, wanfa: e A @y 4-4-22.
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seope Lo both sets of Vedie, passages without followmng
Saphira's method of subordinasting the affirmatiie to tho
nesative ones, noncthod which on ats fioe 18 not)usnﬁed
by the fact that the Vadikag like Bidariynn are dlways
anxious to revere all the Vodic passges whether bhe
aft afy or like i1’ with the samc reverence
Now let us take up the conrderation of the human
soul-Jivitman, The whole body of the Vedinta Sitras
dealing with the nature of the JivAtman, 18 to be found m
the third pada of the seccond chapter of the Brahmamt-
min=d (23-16 53) Bidarfiyana begms thus —In T
ST WL, AP AT apeeiay 23 16, 1t s smd
that birth, death cte, refer to tho body of the human soul
In amneqa e aney, 1t 1 taught that Jivfitman has
no wfr Vedio passages deny the ‘weafiy of Jivitman, they
on the contrary teach the firert of Jiva In ‘fist g3 2 3-18,
3t 18 taught that Jiva, though by naturo ¥, 18 a ‘@, on
the authority of the Veda. S anbara’s insistence that Jiva
15 only ‘%geretr and not a knower goes directly aganst
the wording of the Sfitra, In Sitras 2-31928, 1t 1s
taught that JivAtman 1s of the size of an atom, because
‘gemiPa, afa and smafe are spoken of him n the Veda even
if Femft bo otherwise explained, the afiy and &fs do refer
to Jivitman as such, that 4y passages deseribing Jivat
man as non-Anu deseribe him as such 1o s capacity of
Brahman, where Jivitman’s Beahmanhood 1s to be em
phasized, there only he 1s described as non anu firy Vedic
paseages do teach Aputva of Jivitman as well as suggest
1t, the objection that the ¥a=7 of Jivitman s he 18 atomie
cannot be ‘@am{ReAR’ pervading the whole body, does not
stand  Just as a7 though appled to one part produces
coolness 1n the whole body, similarly the %= of Jivitman,
atomic ashe1s, spreads over the nhole body, like chandana,
Jivitman has lis abode——1n the heart, the Vedic passages
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teach the same thing  On the analogy of the dumond or
the lamp, also the Jivitman’s ¥ spreads over the whole
body Theselatter instances seem tobe guv enbectuse some
onsmight urge that mmnute particles produce coolness in the
case of chandana, and that the Jivitman has no particles,
hence yust as the light of a dimond spreads over a wider
space than 1s occupted by the diamond, 1n the same way
even though the Jistman resides in the heart, hus chaitan-
ya spreads over the wholebody ‘gm cannot exist without
25, hence, 1f the Jivitman residesin the heart,and 1s of the
mize of an atom, g chmtanya would not be s,
this objeetton 15 set amde by Badarigana on the analegy
of 7772 Vedie passages also teach the aputve of the
JtvAtman  The ufd passage, Em aR wew’ teaches
that by 3gmr the Jivitman pervades the whole body
Hence the conclusion 13 that the Jivitman 15 of the size
of an atom Why 13 the JivAtman then sud to be fg,ete,
if 1t 18 reallyapu ? If the Jivitman 1s really different
from Brahman, why 13 @& ete, taught by the Vedic
7 ges'?  These q the author of the Stiras
ADIWErS 10 TIATEM, g aviy T 2 3-29  The JivAtman
13 deseribed ng fny Brahmao, ete  becnuse he dernves these
attributes from Brahman on the analogy of the smy  Just
as the a3, though a gafarie, 15, 1n Brihadaragyaka, des-
eribod s possessing the attributes hke wwamwis, efc,
which are Brahman s sAmNgs, smilarly when the mw
of tho Jivitman s to be emphasised, ho1s described as
figete This 1s the intorpretation favoured by Nimbirka
and Vallabha, and 1t 1s strengthened by the preceding Stira
TR SRR 2 3 23, where fior, ete, are said

«

1 Modern science ms,
Bidarayana’s view 14 clear
renidence 1n the heart,
poreible

-
3 deseet a flaw in this Tessoning but
He wants to say that the Jiritman’s
hisanvtra wnd bis G903 are alf
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to be attributed to the Jivitman to declare s Brahman-
hood. Hence, necording to Bidariyana, the Jivitman 1s
any, when 1n Brahmabhéva he experiences i, ete, on
account of is Brahmanhood Ramanwja, Madhva, Nim-
birka and S’reekantha all accept the Jivitman to be anu

S’anbara mterprets the Stris 2 3-19-28 as belonging
to 737y, and 2.3 294~ TEOETEAM, g FEVER A as a
g7 refuting and rejecting the Jivitman's anutia and
accepting his fgg With some reservation, KhAskara
follows & ankara and Vynana Bhikshu, though breahing
the adhikarana from gmedana’, says that Jiva’s anutva 18
due to 3ufy S ankara explains the Sttra thus —the first
‘g3’ of the Siitra 2 3 29 refers to ‘gfk swfy,’ ete, and the se-
cond ‘@7 to oW, otc, that the Jivatman through the ad-
Juncts of af Faifiy, ete , 13 described as any, Just as the ‘s,
the supreme soul, though devord of any fifws, 13 described
a3 possessed of all w3, and called ¥97 a¥afrm, ete, which
are sfems S aphara’s mterpretation has one ndvantage
over that of PAmAnwya Madhva, and S reehanthy 1n the
faot that he expluns the 1nstance of iy’ somehow, while
the other writers ful to make out much of 1t In fact,
they scem to have lost sight of 1ts amportince »Dr
Thibaut has also neglected to consider 1its importance
But Vallabha manages to mterpiet 1f, m an exactly
oppo ite way, by showing the appropriateness of the
wstance  He says, just as 5@ who 1s merely a ggfrafi,
who 1s not Brahman, 13 attributed #50vds on secount of
his Brahmanhood, so the Jisatman on account of lus
Brahmanhood 13 described s fiy ete, though he 1s e
Vallibha's explanation has this advantage that hiehas nog
to add words Iike 3f% or @y wiuch are never suggestod
n any of the Satres of Bidardyana either preceding or
following this Stitra.  Bhi<kars’s reference to ‘Rt
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2 315,10 support of his reference of first ‘ag’ to amfy, does
not improve the case by the absence of any rvason for
translating ‘P not s sFegs but g and safy
The distonce between the two Sitras suggests an -
ference aganst Bhéshara

But 8’ankara’s arguments in favour of figerdeserve to
be considered independently He observes in2 3 29, %R
SRR, TARPAT, T A TR, SR
TR T g, WA g A AR, AR wy, aee
N afgmdl, w9 mm Pomwme, oong fg ot
S’ankara thus advances three arguments 1 favour of the
Jivatman's P, vz, (1) SoweEw, (2) AT mm W,
{8)ariitkm It 1s worthy of note that none of these argu-
mentsfindany support fromthe Stitras of BAdariyana The
first argument, which $’apharagrves,in favour of thefngs
of the Jivitman, has been used by Bidariyana to establish
the etermty of the human soul, hence 1t cannot be taken to
be conclusive The denal of eafi does not conclusively
prote that the Tivitman 1s fiiy It eannot be sud betause
Jivv’s wcaftt has been dented, 1t 1s Brahman, and hence fia,
The very argument goes agnunst S’ankara’s view of aifyar
which he accepts to be without sfx—amifk It cannot
be sard because wifvar has no s t1s s, To thus, 1t
may be urged on behalf of S’ankara that the acceptance
of any duality being opposed to the afemr of ‘i a3,
fazem, the firwea suggested by the denial of swafiy, results
1n oL, while s alone suggests fre as 1n the
case of i, that 1s, there eannot be two things eternal
hence the fraer of Jiva, taught by the Satraliua, terches
that Jiva 1s Brahmae, and hence fpy whale aiﬁrm though
#@f¥ has an end, hence 1t 1s

To this argument, an answer 1s furniched from the
Sutras of Bidariywns, Even accepting the Jivitman to
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be fra and = there 15 no fidty of the REn of ‘THm™
wifimg’ This sfem can be fulfilled by accepting
the Jivitman to be nn s of Brahman, as taught by
Badarfyans later on o o aAWewwRAE, ete, or by
taking the humen soulto be a wfn of Brahman as done
by Mmbirka or w#R or f¥met by RAminuja, and by
tahing the @1 jua to be sarg with Brahman on the
principle laid down By the SttralAra in ‘aRAmemRARI!-
f 21-14 The s according to Bidariyana, 18 8
with sfim Brahman, the gt 15 saeg with mfewg Brah

man, the ffm 15 =g with fr¥r Brahman, hence the
knowledge of sifirg Brahman 1ncludes the knowledge of o1t
Jivatman The sfimr on the other hand goes radically
agamst s ankara’s views because1t can be possible of fulfil

ment only when there 18 ‘one’ and ‘all, and that ‘ons’ s
‘all’ The difficulty anising from the Vedic pissages teach

ing the fir@ates of Brahman can well be anew ered on the
prineiple laid down by Badariyana in T TREAR
2127 Thus the demal of the 3eafy of the human soul
cannot be worked out to prove that jiva 18 Brahman
1 It cannot be taken to bo the view of the author
of the Sttras

The second argument of S ankara 13 based on ~
passago from the sy (VI), o ¥ oy orgafia
TIEY S{rRAT Para Brahman’s entrance 1s taught in this
4R hence says S anhara, that the Jivitnan 1s the same
as Para Brahman—fn]  According to the reasoning of
S’ankara, 1n the first place, there can be no s3q, the sGRF,
bemgsgms Nor ean we interpret 533 1n the sense of @i,
for Brahman being sq19% 1side and outside the @i, cven
withoutthedeclaration of 5% Brahman could havedevelop
ed names and forms With this gft of we read v ge
3 teaching co existence of Brahman and Jiva, the <ense
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that can be made out 18 this, that the Supreme enters with
the Jivitman, and then develops nmames and forms

The difficulties, presented by the #3wifts and sqmw=rgfys,
can be answered by Bidariyana on the authority of
g W 2127, Hence the argument of Pars
Brahman's s3@mw 18 not conclusive on the point of
Jiva’s frga, .

The third argament of S anhary 18 s This
argument 1s based on the passage of the w5 whieh rung
thue —'g @@ afrn tomed @ ad, AT g L e
afi? Tt1s taught by Uddhlaka to hisson S vetaketu, This
argument 18 on the whole stronger than the two preceding
ones  But even hero oneeannot svy that this ameeaiein
18 10 the sensa of S ankara The @’ of T @Af4 as!Ranga
RumAnuja remarks, refers to fxeg  The Vedie passage
has been spoken with & view to teach ¥a¥g ‘the hnown ledge
of everything by the hnowledgo of one’  With this end
1n view Uddilaka terches his son that 3 a3 —this whole
visible unt erse 15 YEAEI—ATFR of §% 1615 7@ because
ag1s its AT, Sm¥g thou art thit—Ywwwy—, a 53R of g,
@ being 2 pronoun refers to the noun Yxierg  But apart
from this, the fict remsins that Jiva ns such 1s not
Brahman, then why does ¥fy say so? To the Vardika
tho letter of the Vedas all i all,  Its authoritativeness
cannot be questioned by him

Acrording to § anhora ‘T = & 15 possible thus
a refers to Brahman, freed from sifyarand its product«
112, ommiscience, ommpotence ete, while & refers to the
humnan soul, freed from 3frat wnd ats adjunets s, sy
str wda, ote Thusn both &1 and &wa apifs recond
ary sense 18 to be preferred 1n perlect disregard of the
sfingr—prmauy cense S anhara’s preference forsecondary

1 TRWAT WD Senies
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If the reasomng above adopted 18 correct, then
Srankara’s remark, ‘@Emg T
1 seeeet, has no bearing whatever so far as the Sfitras of
BAdarfyana are concerned It also follows from what
has been said sbove that S‘ankara’s 1nterpretation of the
next three Sutras 2 3 30 31 32 does not seem to bring out
the view of the Sttrakbia The Shtrakira nowhere
sugwests this gfaddn or svfedm  The Sttrr, ‘g
wifrere 7 Qm @ai,’ 1s not very clear The objection why
low @=-J1va 18 said to be the highest Brahman 1s set aside
by saywog that once the Brahmwanhood of the JivAtman
becomes roanifest, he continues for ever to expertence
Brohmitva and with it fnpg also 1t 18 well said —

SO 9fERd AT 2 aeg aa i
Anpu Bhagya 23 30,

The Rrabmanhood—frgr etc, before the Jivatman
experiences #ENM, 1s latent 1n him, 10 the state of =, fr
¥, etc, develop 1n lum on the analogy thit &g which 1s
latent 12 2 cluld develops 10 him when be attains puberty.
‘qeenfead, g e aasteafem. 2331 The next Shtra
confirms this view  Hence the Jivatman according to
B lardyans 1s 57 and not =19% or g 29 S anhara says,
the i man 18 spoken of as Bruhman in a secondary
sense 8o long as he 1s In @AREW  but when he 13 n
Fheeam, when his 77 becomes ¥R —his FTeaRT 15 FoT
Tq—1n primary sense Thus 1t appears that & nhara
has cleany msunderstood the dut a 22329  Regarding
this Ur [lubaut ulso observes  ‘Now, 1a the first plice,
nothing 1 «ontext warrants the explan tion of the first
‘tuf’ by buddht And—which s mare 1mport int—in the
second pl ce, 1t 18 moro thaa doubtful whether according
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to S’ankara’s own system the qualities of the Buddhi such
as pleasure, pain % X ete., can With any propriety be said
to constitute the essence of the soul even 1 the samsbia
state, The essence of the soul in whatever state, accord-
mg to rankara’s system, is Lnowledge or mtelhigence,
whatever 15 due to 1t8 association with the buddhi 15
non-essential, or, more stretly, unreal, false, (Vedunm
Sitea 1 page 55) Hence S’ankara 1s not nght 1n turning
the srreas Sitras as belonging to e

The next adhiharana, consisting of Sttras 38t 39,
establishes that the Jrvatman 15 a hartd, In support of the
Jivhtman’s Ra tritva, the Shtrakira gives the following
reasons — (1) e, (2) REdes, (3) T and
(1) frawaiza The o 1n the Sttra 2-3-36, SR
fegrn A bkt ends the list of reasons gnen by
the Sfitrakfira m support of the Jivitman's Raririiva.
The next three Sttras deal with tho question how it1s
that Jiva whoisa Yartd does sometimes good or bad to
himself, The Sitra aays just a8 the eye sces pleastnt a8 well
as upplersant objects, 80 the Jrv itman does actions which
are sometumes beneficial ot harmful to himsclf, because
us powers are nnppled, and he has no gathr which helps
one to percave what1s fim or wiRm swefunfaa ) eqifn
iR, TSRS, 9.3.37-35-39, The @ m the ast Satra,
‘ + ends the list of reasons given for Rafmrm
After once referring the Sfitra ‘sqaferEsime ' to Rakarm-
2g, S'ankarys referring the nest Siter gfefrda to
refuto Buddhi's hartritva, and then agam the last Sfitrn
ampTrr’ to show that the Jindtmanis a kartfi, 1 rather
forced. 'The propriety of @ comes in the way, and
Badarayana’s reading 'm‘ nstead of ‘@rifipmmETe is
also o difficulty to Tncet which we have to strain our-
selves to make out the sense,
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The next Sttra 15 Ta17 ey 2340 It 15 very
mmportant, The diversiby 1 the mterpretations of this
Sttrn by different Bhshyahiras has enhanced our interest
1 at, S’apkara i this Sttra puts forth the view that
the Zarirtua of the JivAtman, estabhished by BAdarayéna
mthe previous adhikarana, 1s not Jxvitman’s &3rufis kartr
atve but swfifafim, the Jivitman’s Aartrifva 18 o product
of nescience; as a matter of fact, the hilman soul 1s syt
With this end 1n view, S’apkara proceeds to mnterpret the
Stitra thus —The = 1n the Sttra 1s used 1 the sense of
‘g and thereby 1t refutes the view, put forthn the pre
vious adhikarana that Jivatman 1s a eantfsaat The Jivit-
man’s %5, according to S'apkars, 15 not @mnfis n the
sense that heat 15 TRfiE 1n fire, on the contrary as m the
case of @ who busies himself with the aze end other
tools m his hands, and feels pam, bub afterwards goes
home, lays aside hus axe and other tools, and 1n his natural
state rejorcing and at ease feels pleasure, so too the soul
as long as1b1s affected by the duality founded onignora-
nee, s busied 1n the state of dreamung and waking and feels
patn, but when 1t enters mto itself to throw off weanness
mto the highest self, 1t 13 freed {rom the complexity
of the organs of work, 18 not an agent and feels pleasure m
the state of dep sleep, 1t 15 the same 1n the state of hibers
tion where 1t 13 379, reposes and 18 happy after gloom of
gnorance 1s driven away by the torch of knowledge,
The sumile of the carpenter 15 o be taken as follows —
the carpenteris, 1n respect of vanous hinds of work such
as fitting, ete, and wth regard to certan tools such as
hus axe, ete , an agent, but not an agenf so far as ns body
goes, 5o too the soul 1n 1ts exertions with regard to the
organs, manas, etc , 1s an agent, But nov an agent with
regard to lus own self  The soul, as opposed to the car-
penteé‘,_ ;ms not like lum, limbs with which 1t could take
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up the orgaus, manas, ete,, or lay them aside, as the car-
peater with his hands takes up, and lays asido his tools.

Though this interprotation appears to have been
worked out very ingeniously, it is nevertheless & forced
one. How can it be fora moment supposed that Bidari-
yapa uses the “ in the senso of ‘4% How can one convince
the opponent that = is used in the senso of F'? It is
more than probabﬁe that S’apkara is trying here toput
forward o view that seems to have been never thought of
by the Sttrakéra. It is certain that this is not the view
of the Stitraklra, and one cannot seriously dispute that
Srankara here ig reading his own individual opinicn
into the Sitra of Badariyana. This opinion is streng-
thened by Dr. Deussen who, in his ‘System of Vedinta’
page 319, referring to S’ankara’s taking ‘@ in the sense
of g, says thus:-'2 remark which possibly hints at funda=-
mental differences between Badardyana and S’apkara.’

1+t is better to take the Satra as Rémbnuja does, as
o supplement to what has been said before, If the human
soul were & zaf, as is tought in the preceding
adhikarana, then, says the opponent, he would always re-
main as such—%’cﬁ-nnd hence he would never be free from
action. To such an objection this Sfitea furnishes an
angwer:~Just a8 a T even having with him an axe, ete.,
works or does 1ot work at will, so the JivAtman even
though passessed of organs of speeeh, etc., (ATIREIT),
ot will works or Joes not work, Hence no apferttersgm.

Vallabha also considers this Sttra to be a supplement
to the theory of the Jivitman’s wFa propounded in the
preceding Sitras. According to him, the Jivitman is not
anly 8 Kartd but a Bhoktd also. It is not necessary, says
o L T T o
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does something, and enjoys tb, Vallabha further says
that %3e by 1ts very nature 18 not g wav—~unpleasant;
drnking milk, ete, 1 g@ev pleasant

In erther case the view that the Jivitman’s wim
19 Sifys or snfis, aond that he 1swonia an wedt is not
accepted, Whether one accepts RimAnuja’s or Vallabha's
rendering, 1t does not matter much, bath seem to be more
natural than that of S’ankara.

It has been shown that S’ankara’s rendering of the
Stitra, “gar 7 asitwar 2 3 40, 18 forced The Stitra does not
seem to consider the question whether the Jivatman’s®§w
18 SAPRLE or Frfrs, but as RimAnuga remarks, this Stera
teaches the %37 or 9157 of the JivAtman at will, justas o
carpenter works or takes rest at will.  $’apkara eannot
quote any Sltra to prove the % of the Jivitman to be
wrmfaF or e Thos Sitra cannot help him much ¥
the Jivitman’s ST 7T 18 to be questioned at all, 1t ean
Ybe referred to be due to waag on the authority of the next
Stitra, @iy TP’ 2-8 11, rather than to gfx or aufy
S ankara has, however, independently of the Stitrakira,
advanced the following arguments agamnst the Jivitman’s
mﬁzq@ﬁ (1) If Jiva’s ﬁ: 18 @fs, then as «w(fy
cannot be free from heat, so Jiva cannot be free from e,
hence sifnitgsan  (2) = 18 gast  (8) Wufex s
referred to Frgzzagw soul (4) Some 3R passages teach
Jiva’s %57 to besnfyas For these reasons, says S*ankara,
the Jivhtman 15 an st

The ficst objection can be met by taking the ater-
pretation of the Sttra like Riminma, On the other
hand, f afgs FxT 19 masted upon, then as gfy s
@™, there can be no motive for Wmwar, etc, hence A
would be fmr  Vallibha also advances the same argu-
ments 1 different words He observes,—~% 3 wgewdiey
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afidty:, welrrie RaRfy dierw gl e W
@, T 7 gRARA, Tiaw weeah A, Gikfzachs i,
o gfym Wl g, som ey @nnfi a5,
O PRI IRl WUAIETOR, ( ogelEl  9in, SRl
TR WEW 89 el gy, Again one fails
to understand why S’ankara calls any sort of &x¥
to be gwm. It depends on how one takes it. Con-
sidering ¥ to be g:@wy, imagining the existence of 3@
in ene=wg—all these go to suggest that S’ankara is in-
fluenced by deeply pessimistic leanings., When #dq is
taken in the light of the smfyz, when individual soul’s
53 is declared to be Brahman’s, then there seems to be
no valid objection. With great force does Vallabha ob-
§0rve in I-1-1:— 9 AEFIRTS ST FhamE,
samfaR o g, frosdom wmfehn % .o
srgemt o sqar, @rw g, G Rl R gw Ak
aaafa, o, reL T Fe, s, U WL AR, SeR
R, vew, shwa, i, ail, dhzarifianily a6y oy wieem,

vy FA g @ @R @, el g ot emafiewar,

it mR efy: ARl R g9, FER ¥ vy mrmiemieEr.

These quotations from Geeta show how ##s are to be per-

formed, They do not say that Jiva is an erraf, but that

he has to be a &t with &%t by his side, The misery is due

to sifim and not to %3, Hence BAdnriyana teaches

that Jiva’s 73 is due to Rerz.

The uf passages can be explained otherwise, The
quotation fromerw does not teach wjmmim, but that a
is duo to stewa-mT (7Tth sw2s), Badardyana teaches the
same in vy T3 2341, To add to alf this, the Sttrakara
never suggests any of S'ankara’s arguments, but boldiy
goes on declaring Jiva's @, Hence the most skilful
advocato of S'ankara would fail en this point, Thus the
Jivitman’s ¥3 is wnufiE.
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If we follow S’ankara’s reasomng, this g of dwa-
3997 gaoes away. But then we have to cast‘. aside the
purport of all the Satras Hence Bidariyana must have
1n hig mind a view, which refutes this objection of e,
otc, and at the same time, 15 thoronghly consistent The
difficulty can be solved 1n two ways —z2z, (1) by refer-
ring this contradiction to Brabman’ afcior; and the
letter of the Veda, the Veda teaches that Brahman
gives fruits, 1t may be aceording te %+, or may not be,
though giving fruits according ta %%, Bralunan 1s mde-
pendent of ¥, when Bmhmnn gives frutts aecording to
His sweet will, even then He s not hable to #w3, etc,
for Veda teaches so, (2) by telung the gaagary pot as
stazasgenye as all the en=wis have done, but as T—( &)
gestaa The advantage of taking the Stitra this way 18
clear, We have not to bring in the word @ from the drift
of the &%, but from the Sutra just preceding Accord-
1ng to this view, the whole af¥ becomes s»gwga  In Sz
oo, 14 26, 1t 15 taught that the afy 15 swwaf and
wrenzfy, in 2 133 ‘areag dter 3www, b 1s taught that this
anafy smasly s Stedacan, 1n 2 343 Sl TEEIRE, ete ,
1t 15 taught that the Jisatman 1s an a1 of 5eey, 1 Fufinzmmy
5 fifia ot meg wmafieddt 8 25, 1t s taught that the Jivat
maon’s Brabmanhood 1s Rifia—has become latent—by the
afiemw of Brahman, and to Brahman are due bondage, ete
Hence 1t appears that Brabman, for His own sport alone,
out of His sweet will, develops Himself into Jada Jiva,
and still remuning transcendent, determines that a partie
cular Jivatman will do a partienlar action, and He will
give lum a particular frmt,  So accordng to wamiem,
Brahman rules His si@s, Jivas  As &ws they are v
with s27 The human soul’s position ean be compared to
an actor He has to play the part allofted to lum 1n
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ager; the happiness and misery trouble him so far as he
forgets that his#jra is Brahman’s dnd not his own; in
fact, happiness and misery are both creatures of Brahman,
and cannot be said to be the criterions of deciding Brah-
man’s partiality and ernelty; the moment the human sonl
realises that Brahman for His sport guides him to do this
or that, he censes to be miserable; his limited ideas of R
vanish; he experiences ‘avgmi ag¥w girwm. Forgetting
his own %, and remembering Brahman’s #gea, the human
soul ceases to be responsible for his so-called actions; he
foels buoyant, Like Brahman, he sees in the #ior of Brah-
man s, The %3 becomes thus a soures of pleasure,
anF—and nob a source of misery as 5‘apkara says, Brah-
man makes Jiva work according to His @firr and dreri-
gaw, otherwiso His fifaand sfafig would be purportless,
The part allotted to Jiva by Brahman to play would be
jeopardised. Thus this Jada-jivitmaka—NAimardpAt-
maka—Srpishti being ecfomsneish, being Brabhman’s
Rediel, Brahman is not liable to the shortcomings of
partiality and eruelty. The wording of the Sitra, fifia.
sfiffg—instead of fififi¥9—also helps ms. In this way
also, we have to deny in Jiva his wimm in %3, and
emphasise that he is a creature guided by Brahman’s will
in all his actions, This seems to be the view of Bidardyana
suggested from the Sftras. With S'apkara we can deny
Jiva’s st in %, but unlike hire we prefer to refer all
human aetivity to Brahman as source, and not to yufy
gf¥, ete. '
The section, consisting of Stitras 2-3-43-53, deals with
the question of the relationship of the soul to Brahman,
Aceording to Bidarfyana, the JivAtman is the eig of Bra-
hman; Brahman is sifi, while the JivAtman st Like
master and servant, the human soul is not different from
Brahman, but like spark and fire, he is s with Brahman.
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The Vedic mantra, 9itseq @ warfy, and the Gita passage,
‘FHARY AT . @’ teach that the JivAtman is the
sk of Brahman, This is the view of the SttrakAra, How-
ever, S’ankara does not like to accept this view, Accord-
ingly, S’ankara changes ‘1’ into ‘e, To take sfzin the
sense of ‘sin @' is cloarly modifying the view of Badari.
yana. Lven though certain passages of the Upanishads
declare Brahman to'be firs fatezg, that does not justify
us in rejecting the texts which teach the st of the
Jivitman, Adopting the reasoning which Bidariyaga
has worked out in 2-1-26-27—‘geeaRaagvEmerna a1,
43Tq TR, the difficulty can be removed by accept
ing Brahman’s swarlipt to be ftasa, and at the same
time having %gs. In o segmnomra like this, reasoning as
such has very little scope,

This view 1s not singular. In this view, Vallabha is
with us whea he observes -3 Fa7 fragyam 79 Ascanrey-
=, i an Firat wvafrfiy an g O3 Rea, Rrmferaem,
@ 3 yft mind an agieed Iqdfed gl x x
war gfa—
Frepfom andd sesttar fafvdar

a§a witmR, adarsRifidigar o

faftferana sasdm areafif frag

it a=. 5F frRaR Al e

SRR SRS, t
ammy ovg @@ 2-3+48,  This seems to be a very fair view
of interpreting Bidarayana’s Sitras. But in spite of what
Badariyana and Vallabha might say, thefact remains that
this difficulty has been fruitful in producing numerous
theories as regards the relation of the human soul with
Brahman. The very word efn, though clearly meaning
an %794, has been subjected to yield senses which, ifnot
wrong, canno$ be aceopted to be correct, or nt least cannot
be supposed to represent the true view of Bidariyags.
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S’ankara has been honest 1n saying that he dees not nccept
the theory that the Jivitman s sm of Brahman, when he
says thab ‘srv should be taken 1n the sense of ‘s 7. Bub
other Achfiryas have worked, from the word ‘s, a sense
suitable to their views It need not be remarked that,
according to Bidarfiyapa, st means a ‘part’. The Vedie
Mantra using the word “w’ also suggests the same
thing Let us see what BbAckara says. He remarks,
‘ATEER TR, I WeAw  Gegify, but this sense 1s not
acceptable to him, and he remarks, ‘@iifig wan a wfy,
Brquen AT ARSI S T e,
Thus, according to Bhiskara, st means syeaafem swemm

firar Brahman hag @@, the sfta, because the Vedie pas-
sage, ‘gam ux Fegfem’, teaches so This & 1s frmifim
with Brahman, his stfire 1s @rnfys, while fire 13 oitaifs
Bhaskara 1s right 1n remarking that the JivAtman 1s
o of Brahman as spark 1s of five, and that he 1s firnfim be-
causs %R and 7 support 1t, but he 1s wrong 1n saying that
firactas s, for the yft passage quoted does not supportit,

RimAnuja takes the word om in the sense of fifdz-
Feea73q, and so does S reekantha  The relation between
Brahman and the JivAtman 13 that of fiwg and fRmm

Nimbérka! takes st to mewn s The Jivitmanisa
af¥s of Brahman  Hence, according to him the relation
betwecn the JivAtman and Brahman 1s that of fis and
qftwd, S reckantha? also aceepts this, view

According to Madhva, srms® are different like sons
and others, or non different like hands, feet, et To the

1 ogi R afwe®t 9@ 2342 BQrawkaw of B reemvisa
Nimbarks
2 B R Bhandarkar's Vashnaviem p 161
8 Vide Ramanuja 8 and § ree Kanths s Bhashyns on this Satrs
* and M adhva’s Bhashya
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formed #z actions To them the #F™ was nesther a8
nor 3G nor onfigw, but a wei—amwy  They bad a
mamfestation of 7wt 1n &% ‘&g eEniegin . This seems o
be the proper view of looking at the connection betweenthe
two MimAnsis, and 1t appears that Sapkart s perhaps
driving at the same thing when he observes 1a g @9
114, ‘a fy ot Ty bR k. i §
Y, 7 9 gesfon gefefimmiicsy adg gefmhmmiife 839
waf+fiemfimmeg sag weeag’ So 1t follows, from what
Bidar'iyam and S’ankara sny, that Qmﬂm{{a 18 2 cause of
nusery, but then the ¥f& without ¥greara—3gaawa 15 not
to be referred to wfimy, afs or 3Ry as 8'ankara suys, but to
Brahman—m as Bidariyapa eays, Thus the performance
of karmas, without Xerame Yeifivm, as mEds, produces
one wTREARE 0 #ds, and A7 produces mnfiEafs m WA
The two Mimansfis thus help cach other, and suggest the
1del of Bribman as mafrmfifie, the it refernng to w7y,
£ to fazv and the two together to s, thus giving the
full conception of itz mr  This seems to be the view
of Badariyapa, and we ars unable to reconeile 8’rpkart’s
reasomng m ‘a7 @A=ArL, and the second interpretation of
sa=EgIew with the Sfitras of Bidariyant According to
Bidariyanpa, the buman soul ean be free from misery, ete,
only when ho realises that ho doos not do anything, but
Brahman Para does 1t—or mahes him do 1t .{udy?
as such has no place 1 tho system of Bidaryyana
Then comes the Sitra, *smwa g3 9% This 1s read by
Bhiskary as ‘avmar 13 ¥ He rojeets the reading of
Stapkara with thig romarh — STTHEITIRURTREIG
ORET TR T a9 Y WA a1 3 3 WA
ARGt geasd ot e &Y Rimlowa wants to
favour Bhéskara's reading, ~nd renders 1t by ¥mmmE.
It matters ittle whether thc Satr 1s read s ‘aTHF * or
emra’ From what has been satd above, 1t 13 not posste
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ble that Bidariyan could have meant ‘smaw® to refer to
the JivAtman’s being a ey weaw of Brahman, Vallabhe
drives at the same thing, when he observes, “ag aPrmrer
ATt GRRAR T4 WG 9 NAIY SO FTRE SR R,
s @ oftr, SRR ROREER X X 7 g a3 sffweta
R X % 3T A frema s b

Before concluding the sfafmiem, the Sttr 14922
-may be considered S’ankara adopts the view of #mw® —
“3fira § SO, FREITEY Wed AR X X PR
= 'xr%»az‘rvﬁﬁrm oft 5w, s g Tl sfeer s

fif

3 ey
aﬁ&ﬁ{ﬁm sitgfimdt g1 wﬁﬁmﬁzﬁﬂ it R,
T FEE A AR wd, sfafe Rt et
ﬁnﬁwﬁm’ S’ankam iterprets SRETT thus- ‘ereT M-

f1 R RAEE ., Rémd

nya lso takes TIFR's view as fagri view, and expluns
thus —q sl Rea, MRS FRAT ey oo
wotant aafted Vallabha explans 1t thus —fpma
Feqrsfig ?, but he takes FRF s view to be different from
that of Bdardyana—~‘wesan swmaram @il ® What
ever may be said as regards the view of smmest 1t is
certamn that we cannot say with perfect confidence
that 1t 1s the view of the Stirkura Badarfyana
distinetly says that the Jiva 15 s and hence to take
FE’s view as thet of Bidarayaps, and to tale 1t
either in S agharv’s sense or RAmanu)a's sense is certanly
 strain on the Sttra  When the scope of the amrqragTiys
«ww 18 constdered, one sees that after establishing the
srrTee of #3dtamm, Bidariyana quotes the opmions of
these -yriters, viz, eTACe, gy and TEey, to show
that recording to their views also the mrasfiweem ¥0ah)-
sem 13 not Wi Therefore 1t 15 not proper to work

out Bidariyapa's view that afizaam s the same as
sfia fieed from s, ete, from Fre s view,
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Hence the conclusion s that ‘a8m sfmmyr o' 1s

not the view of the Sfitrakfira, neither 1s the human soul 4
=fifre nor an smiTe of merLan S’ankara’s sense  According
to the Stitrakars, the Jivitman 1s %% of Brahman a5 2
spark of fire, 1t 15 o with Brahman, as e 15 with the
siftm, still Brahman 1s @firs, greater than the JivAtmen,
“The Jivitman 18 a @&l inherting s et from Brahman
He 1s fawr He 19917, but in the stage of mam, he expert-
ences fangm, ete, which ever remam permanent, on the
analogy that the crown prince becomes the king It ap-
pears thus that Bidarfyina ecopts Walardy, and not
S’ankara’s absolute AR . This 1 15
strengthened by the remark of Sir B Bhandarkar that
S’apkara s system should be more fitly ealled ‘Smgular-
wsm’, rather than Aonism or Adwartism Tide Vaishnave

1ism, p 189

JAGAT.

The sccond Sifra of Bidariysua gives tho sy
of Brobman Trom this defimtion of Brahman we
Xnow that nccording to DBidardiyana this umserse 1s
Brahmau’s ¢f and sfma  Brahman 18 both tho mater:al
and the cfficient cause of the umverse It i amportant
to note bere that the defimtion of Brahman given
by Bidarfiyauna must be of the eame Brahman whose
1avestigation he has proposed to undertake n the first
Sttra ‘erart subewr, that 18, Brahman alone, puro
and smumple, whose mvestigation BAdarfyana has under-
tahep, 15 tho matenal as well as the eflicient cause of
tlus unrverso, Bidardyana ngawn revorts to this question
w 142327, While refuting the Sinkbys's sEfimroms,
he elaborates his do~trine which he hag expressed i brief
before, The Sttra az7fs sfrrerorsirery 1-4 23 deolares
aguast the Snkhya that Bralman 1s TR a9 well as
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ffiemrr of the universe, The s and wwas of Udda-
Ieka naturally yield the same sense Tosupport Brahman’s
¥ and wEfia, Badarfyana ibes s sfiemr Brahman's
a1, a7 ond agAwa support Brahman's wwmfeors  The
#f1 and 53t both teach that the universe has its 5w and
soq 1 Brahman  This1s also a reason why Brahman 1s
both the material ag well as the efficient cause of the uni-
verse The nextSttrs, encasy aftomr, 1-4 26, throws much
Dight on the system of Bidarfyana Whether one takes
‘sTEd SRR’ a8 one Sttra, or ‘eneEy’ and ‘aRamRC a8
two distinct Stitras, the result 18 almost the same The
Shitra 12 based on a passage from the dRFly 2 7. ‘s
wawgm  This passage suggests the i and & of
Brahman, ‘smamafify wie srmgaaf sl How can the
‘@i’ sat Brahman be % and #%? Ihe answer to this
objection 15 ‘aRawm,  The g3fem sat st ., developed
1tself into the umverse Brahman 13 @ity Thus Brahmon’s
it 18 sfiw wRm wefew sl 1427, Though
Brohman 1s the material cause, 1t doss not requirs a
sepurate fifimas in the case of an earthen pot and a potter.
In the world, one sees that the srmw and fifimare always
separate, but this rule has no bearing whatever here,
The swarfipa of Brahman 13 to be learnt from Veda alone,
and since Veda teaches that Brahman stself becomes thé
S and fafiw 1t should be aceepted as such  JegARzgm
s e Bieety w ooy 8% @ At
R 1 ARy WREA, A RIS, xR
wndey Al W, wdtee et sherde-
=’ This1s what S’anbara observes on 1 4 27. The 1nter
pretation of S ankara bere 15 exuetly m the spinit of
Bidarfyapa  Brabman with s & develops 1tself 1nto
the umverse and still remamns transcendent Though the
wterpretation of § anlara on these Shiras (142327) 35
correct as 1t stands, the qualificatron which he has g s
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mind and which he suggests by the use of the word $
instead of Brahman, cannot be justified as legitimate. A
Nimbérka writer Keavabhatta Kashmirin thus criticises
Srapkara:—<au g ovd g%, wiwy sfvaifsia geRAEER-
5 x X gzt 48w, N. B, pp.
351-352. The same writer then criticises L'4mAnujs, vyfag
fasfafyfed sroitarias ote,, pp. 352-353 N. B, Thus in order to
emphasize sz of Braliman, Riminujs and §'reekanths
accepted Prfafifrsrry as svmm, Bhiskara and Nimbarka
accepted s@’s @R as SwaM, Madhva accepted mEfy to
be the swmm, Vij bhikshu also pted wEly to be
the @9, the difference being that his szf is erfis with
Brahmap, and that it becomes the s3Rrt under the ITTHT
of Brahman, while 5@z is only a @rfirz. Here it is quite
clear that all these writers, though modifying the zx
s ST, do not reject it altogether. Now remain
the two writers S’%ankara and Vallabha. Their viows
are entirely opposed. S’apkara by delegating Brahman’s
aurrEr to the sphere of st rejects it, while Vallabha
like Bidarfyana, following strictly the letter of the Veda,
accepts if out and out, In rejecting Bralman’s summwar,
S’ankara has to subject the whole body of the Vedanta
Sftras to o secondary sense, ¥Ry teaches memRu and at
the same time its sifipa=. Bidardyana does not eare for
the objections based on ak if the letter of thexf is strictly
followed. This view isfollowed by Vallabha, who, like
Badarfiyana, gives greater weight to the word of the yfy
than to pure reason g a¥, when they appear opposed to
each other, Other Achdryas have tried to follow Badara-
yana with slight changes to satisfy reasons, It is only
S‘ankara, who in rejecting ‘wegadw friuwien. has chalked
m';t Ii'nes of. reasoning whick run in an eutitely opposite
dzrcctwn. Sir Ramakrishns Bhandarkar says the same in
;iis recent book Vaishnavism cte., pp, 158159, 160-161.
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Drawing a distinction between Spinoza’s Pantheism and
Upnnishad Pantheism he svys—'Brahman is not exhausted
m the world, but 1t exists separntely also, But the objec-
tron to this view 15 that Brahman, bemg of the nature of
spint, 1s not like the body divisible mto pacts, so that one
may become developed mto the world and another remam
outside, xx 1his inconsistency 19 removed by Badarayana
i Brohmastibras (2-1-26-27).  The argument 13 that
though the Upanishads state that the constituent cause
of the world 1s Brohman, they at the same time affrm
the existence of Brihmnn separately from the world,
(Ch. U. III, 12 6 and VI, 3,2) The two e mconsis-
tent on the theoy that Brahman 1s a spmt and not
discerptible mto parts Though they are thus mcones-
tent, they must both be accepted on the authority of the
sacred texts, since the true nature of Brahman and the
world 1s beyond the reach of human intellect This solu-
tion of the difficulty 1s inidmissible to non beltevers 1n the
suered texts, but 1t shows that Bidrayann does not agres
with the latter part of Spinoza’s detimtion of Panthersm,
¢ ¢, according to hum the s1ered tevts do not affirm that
“God exists only as rexhsed 1 the cosmos the cosmos
eXists only as 1 manitestation of God » The inconsistency
pointed out by him1s baged on the impossible conception
of Brahman’s bemg divisible inte parts  Bat 1t will not
arise 1f, mstead of bringing 1n this conception, we suppose
that 1o one aspect Brahman 1s the material or constituent
cause of the world or realised m the world, and fiom
another point of view 1t remains pure and becomes the
5bjact of conterplation and devotion, Whatever 1t my
be, Bélarayana’s view appears to me to be correct, and
the Panthetsm of the Upanishads 1s not exactly the same
as that formulited by Spmoza x x x x
We have noticed above the manner 1 wlich Badg
8
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of the universe, Madhvn, not accepting this, has fuled to
malke out anything of the Brahma Sftras, Sir R. Bhandde-
kar mosb accurately remarks, ‘He dentes his (Brahman’s)
being the material cause of the world. All the Sdtras of
Bhdarfyana which set forth that doctrine have heen inter-
preted by hum 1 an entirely difforent way. Probably he
would have set aside the Brahmns Sttras altogether, but
he could not do so, since the work had acquired an un-
contested authoritativeness as regirds religious trath
before s time  He had therefore to show that his
system did not go agnnst the Bralima Sibras and there-
fore accepted them and interpreted them m almost a
fantastic manner, Texts from the Upanishads, too, whieh
do not agree with his doctrines he treats swularly.
Vaishnavism S‘atvism, p 58,

To a certawn extent thus remarh of Sir R. Bhandarlar
apphes to Vynina Bikshu also The difference between
Madhva and Bhikshu 15 this —Madhva wants to empba- |
si1ze FegenETARAEY, while Bhikshu 15 anxtous to work
out an sifydnt between the arcy, 33Rm, 91w and Vedanta
ete, an effort though praseworthy, cannot be justified,
But the most important reason which led all the wniters
to modify the sgrerrt of Bidariyann, 1s the few of Rglt
If Brahman were taken to be the materal cause, 1t would
undergo change, and consequently 1t would be st and
cease to be Brahman, fragugags To avoid this diffienlty
Srankara delegated Brehman's causshity to stfer  “aifim
YA | AT W A SIS AGIRECS
% e aRTREEITERT skeay’ 2127 Rimioup for
the same reason did not accept the syerEmfiwm, and
supshitoted Palelfeoade wetead of pure Deskman of
Bidardywn  aeamifiay mperenfiomey Srguegy, afyER
@hadentia® * 21418, R, B Anand Press 11 28 Stumilar
1s the reasoning of 8'reekantha, Nimbirka and Bhiskara
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for the same reason subsifute #=RRR mnstead of Brahman,
a’aﬁiﬁf‘a&ﬁwmmﬂﬁmm N. B 847-57 ufonay
fifw, it RrRRTeEmfom, % X AgeEw wwE
enfifaRrmReREm | ST ST qf‘(vn'vmf‘a %’ﬁmﬁﬁ’-{ &
‘AR, afomesa AR, 7 g w6

R Y weghfaw p 369 Thus nccordmg to Nlmbﬁrka
writers, YRo 15 not Brahmans but its wfs s, the mod:
fication owing 1ts existence to the fear of BEr  Simlarly
Bhéshara writes “aRefyin zom,  1-4-25, p 85 Bhéskara
Bhishya

STRATIEY RN
Rt qegTEy A L 21 14,
‘@ & Frow aem awrad Mo weeeRm ARy
wesets 2114 Thus Bbiskara also does not accept
Ffom VynAnabhikshu for the same reason rejects
Brobman's swrmmrmt and  substitutes  sifpeTwm of
Brahman ‘s enfireeng o QAR S
s 7 okt ffer fieper p 82 112 Madhva also for
the same reason refuses to accept Brahman’s STRHFRURT
Vallabha only 15 an exeeption to this rule He acoepts
like Badarfiyane that Brahman alone 1s the Svew#Rm
Thus he accepts mreewifo®  In this he seems to be
following Balardyanns a8 remarked by “ur R, Bhandérkar
on pp 160 161, 1n Vaishnavism ete It has been shown
above that according to Badarfyapa, Brahmaa 1s the
materal as well as the efficrent cause of the universe, 1n
other words, this Jagat 13 wazft and sefoma To this the
Stghhys rases n objecton 1 21 26 FwvERERERTR
seeararay 1f Brahman were the material eiuse, then either
there would be geewafs, and henee 3=z or the farmms
sfwrew Vedic poesages would have tobestruned Lo this
the answer furmshed by the Stitrakéra 1s very siguificint
The Shtrakéry snys 933 wgpeme 2127 As 3R
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of the umverse Madhvs, not accepting this, has failed to
make out anything of the Brabwna Sfitras Sir R Bhandar-
kar most accurately remarks, ‘He demes lus (Brahman’s)
bemng the material cause of the world Al the Sttras of
Badarfyans which set forth that doctrine have been mier
preted by him in an entirely difforent way Probably he
would have set aside the Brahma bdtras altogether, but
he could not do so, since the work had acquired an un
contested anthorititiveness as regards relitous truth
before his tme He had therefore to show that hs
system did not go agumnst the Brabmt Sitras and there
fore accepte] them and interpreted them i almost &
fantastic manner Texts from the Upamshads, too, which
do not agrec with his doctrnes ho treats sunilarly *
Vachpavism S anism p 58

To a certmn extent this remark of Sir R Bhandarhar
applies to Vynfna Bluksbu also  The diffirence botween
Madhva and Bhuhshu s this —Vadhsn wants to empha
8170 WEIRREFRHRRS, while Bl il shiu s anxious to work
out an &f¥ire batweon tho wiowy, Yafer @ anl Vedonta
ote, an offort though praweeworthy, cannot be justified
But the most importent reasen which lol all the writers
to modify the smrrrr of Bularayann, 19 the ferr of fizf
1f Rrahman were t1hen to he the material eause, 1t would
andergo chango, and consequently 1t would be sifieg and
cease fo be Brahmnn Prewgegags To avod thus difhie ity
S anhnra delegated Brahman & crusality to sfym ‘afem
&P W ART W FYER S n AR T semmnemiah
i e ARTEREEERAGER T sRwas 2127 Rimonua for
the samo feason did not aceept the Fwawmfomy, and
substitutod frfaffdit mstead of pure Drabman of
BSdwiyap gy mprwnowe ey, afw
afvdenfgd® 2113 L B Anand Press 31 93 Stmilar
1s the ressoning of & teehantha  Nimbirka and Bi dskara
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for the same re1son subsifute semifs instead of Brahman,
‘AR TR ST AR Remafy NOB 847-57 afort
fif  cewfow  afefdvernionmy x x sfgeow s
enfufaieRiARRLT FRER @ sRawaf mmraei, G
‘Ao RS afeREned, 7 g EeRamesan PEreTE
w2 wwfifas p 369 Thus according to Nimbécka
writers, TR 18 not Brahman’s but its afiss the modi
fieation owing 1ts existence to the fear of fygm  Simlarly
Bhaskhary writes ‘afefdr w144 25 p 85 Bhishara
Bhishya
ARy ARERRm |\
oR@HT 77 EANET gl 2 1 14,

g fy Srom omm S R, Sl SR
smereieg 2114 Thus Bbéskara also does not aceept
mnforw  Vyninablukshu for the same rewson rejects
Brahman’s sygAsR@r and  subst tutes sfygmsomr of
Brat aEma i TTEed TR TR
s 7 sy ffca fger p 82 112 Madhva also for
the same reason refuses to accept Brahman s Swgiawuar
Vallabha only 13 an exception to this rule He nceepts
hke Badariyana that Brahman alone 15 the ITRF=RT
Thus he aceepts mwaewafony  In this he seems to be
following Balartyan s remarbed by “ir R Bhanddrkar
on pp 160 161, in Vashnivism etc It has been shown
above that according to Badariyapa Brahman 1s the
material ag well as the effic ent cause of the umiverse, 1n
other words, this Jagat 1s 5gfa and mufonm  To this the
Stnkhys raises an objectionn 2126 fciaeere ]
et a1 If Brahman were the material enu e, then erther
there wonld be grrwrfs wnd benca gatedy or the faygeg
sfmew Vedie passages would have to be stramed  To this
the answer furnished by the Sttrakéra 1s very aigmficwnt
The Sttrahfira says Yo weedd, 2127 As i
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of the unverse Madhva, not necepting this, has fatled to
make out anything of the Brahma Stitras Str R Bhandar
kar mosb accarately remarks, ‘He denes Ins (Brahman's)
being the materal cause of the world ~ All the Sdtras of
Badariyana wiich set forth that doctring have been inter
preted by hum wn an enticely difforent way  Probably he
would have set aside the Brahma Sttras alto,other but
he could not do so, since the work had acquired an un
contested authoritativeness as regards reliious truth
before Ins time  He had therefore to show that his
system did not go agnst the Brahmn Sutras and there
fore acceptel them and 1aterpreted them i <lmost a
fantastic manner Texts from the Upanishads, too, which
do not agree with his doctrines he treats suularly ’
Vachpavism S arvism  p 58

To a certun extent ths remar! of Sie B Bhandirhar
applies to Vinina Bhikshu aiso Tho difftrenco botween
Madhva and Bhikshu s this ~adiina wants to empha
s1z0 wgETTTRARES, winle Bhul shuis anvious to work
ont an sifyiny between the oy, ¥ = anl Vedwnta
ote an effort though prarceworthy, eannot be justified
Buat the most smportant renson which led ali the writers
to modify the asrrerT of B iy na, 15 the ferr of Uzl
If Brahman were taken to be the matersal eanse 1t would
undergo chango and co sequently it would be wfiey and
cerse to be Brahman frezazzgs To avold this difliculty
S anhars delogated Brabman s cansality to afrm  “afrn
#PY T AT TR EHA ST aamanwii
&g mq AfeTmiEEatER g s 2127 Ramaag for
the samo reason did not nccept the srETifm, and
gx}:;hgufed fexfulifimie 1nsteal of pure Brabman of

Gdariyap “TarTRIy A TR,

hdeiege 2118 B Auanm«n U 23 )Sum
13 the reasoming of S rechanthn  Nimbarka and Bl skara
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for the same reason subsitute SR 1nstead of Brahman,
o TR SRR T SRty N, B 847.57 aRomit
fifra, wenhom ARRATeRnRTR, XX APdee
e SRR e SRomaRy e &
‘s Sfoist wRSRETER, 3 § SRR AT
o i soERaw p. 869, Thus according to NimbArk
wiiters, SRmw 18 not Brahman's but its 7f¥%s, the mod-
fievnon owing 1ts exstence to the fenr of few, Simlrly
Bhiskara wnites ‘afwfidy g 1-4-25, p. 85 Bhéshara-
Bhishya
“oreReTETEs AR |
aftar g TrgaTEs SERETLY 2-1-14,

q fy Son we Sfad aitmand, wuegeRy shoEi
weeoT™ 2114 Thus Bhiskara also doss not accept
wmRaw  Vyninablukshu for the same reson rejects
Brabmar's strmewws aad  substitutes aifipmswemt of
Brahman ‘mrms eqfreerma g e SOt et
sfi 7 s Bfes Brpsg p 82 112 Madhve also for
the same reason refuses to necept Brohman's SAawRmaEn.
Vallabhn only 15 an exceptron to thus rule  He accepts
like Badardyana that Brahman alone 1s the Iwareer

Thus he nccepts smewafon In this he seems to be
following B larfigage as remirked by tir R, Bhandérkar
on pp 160161, in Vashnivism ete It bag been shown
above that sccording to Bidariyans, Brahman s the
material as well as the efficient cause of the universe, 1
other words, this Jagnt 1s szl and mafiws To this the
Sipbhys rases an objection n 2126 ‘semmalsiiame

@t @ 1f Brahman were the material cauce, then erther

there would be geerais, and hence A3, or the fivama-
shmeE Vedie passages would have to be struned  To thig
the answer furnished by the Sliteakéra 18 very siguificnt

The Sttrakfra says g TXEER 2127 As R
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not think, he would have proceeded to qualify the sence of
the Sttras after once explaining them hecurately, And
whereSankara doesnot expressly qualifiy the sanse of the
Stitra, his commentator docs 8o, Sea arrdt and Mt 00
Sygeabyr, The Sankhya® begins by ssying thaas a
rale eause and effect are similar, but since there s a dis-
similanty between the cause Brabman which is ¥, and
tho effect Jagat which 18 jada, Brabmat cannot be the
material cause of Jagat, To this Bi larfiyana rephes that
we do see an effect dissimilar to the cause, hence the
objection does not stand, But here too we notice Bidard-
yana’s tendency to reject independent reasoning and fall-
ing back upon the words of the 3y ‘arisfuwry ete, 2-1-11.

The SAtra 2-1-18 also 19 important, It deals with
the question that even though the cause Brahmon is the

3, o gt AR SR, Wy wosRiesein A, e
o Fradmeey aguATRAL | WL pp 541, 842 N 6. edition.

b R 3 B PR Y
ng wgai 2T ete , W pp. 842 343 NS edition,

3 In2 L4 3 BoYTnss s I =00 S ankara quotess
view of some one whom Gavindinand calls @i thus —‘QISR wfh-
A g SEEARIENEN TR a9y MIRERALDN, TR
et wariaa, whwan g dvaa RanEing W, 2y wriaar.
ana et ansEieRey e faeR, o mederdaal Yk a4 e
fasi, wrankg 9 AaRaRn ¥ YegRemsaral 5 sidaioammeal
@ AT R el 3 R, aa @ offaiisy siaitdal
sg mafsar BTy weaE R vl N whsd, ShmeRnag ora
e < Sl e amttereEn Regre A, eegimegws M
GRETY. In the 216, T ', § ankars remarke on this vrew thas —
Ash I A gae g ek frm wed <
1B Yol Brademae Y o o dalmr, Thee
S/ankars supports the view of the T Who 18 this i ! Can
‘ﬂns wiew be referred to Sir B, Bhand rkar's viem abont Vallabha

+ "The mysicrioud power which canses tho diferences by renderisg
certain qualities impereptible,’ Vaishnavism ete , p 161,

e TR

N
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same, and the et and Ay are ewFy with Brahman, the
s does not become Wvy nor A ey This is a fact
evidenced by our everyday experience. ¥, disfl, win ete,,
though=m= with the uag, there isno {Revmmfi. A ring,
a necklace, though as gold ornaments are ¥ with gold,
the ring does not become the necklace, nor the necklace
the xing. S’ankara, after once explaining the Eltra
accurately, adds 'y afrar 7 Ay f‘ﬁnﬁ ey T

& Fafisqeegnty
ﬁf‘wa?r Rt PRI ﬂzrgmﬁxﬁﬁﬁ T AR
TG frm: apmtmiegey’ The i
of vz is apprcved of by Bhaskara and others, but this
latter addition is strongly criticised by Pﬁmﬁuujn. The
wording of the Stitra does not favour S’ankara’s addition.
Agaip, S'apkers wants to refor this Sttra to omw,
while the latter Stra refers to wwrd stage according to
him, This distinetion of sq7gr and v is not accepted
by any other Achirya, nor s it referred to by the Sotra-
kira, The wording of the Sfitra connot unguestionably
bo taken to suggest S’ankara’s distinetion, The words
‘erAean’ merely refer to the everyday experience, The
experience is 5o very common that the Sfitrakéra does
not consider it even desirable to point to any particular
instance to support his view. The view expressed by
S’apkara that Wrew Jivitman is the same as Brahman, the
difference being caused by Sufy, has been shown to be
not countenanced by the Sitras of Bidardyapa.. In o
sense, the Jivitman is no f@w of Brahman,tbut an eiz,
But the Stitrakirn here wants to point out only this much,
thab though the Jada Jagpt and the Chetana JivAtman.,
both of them have their soufee in Brahman, still the
Jada does not become Chetana, nor Chetans Jada, Henece
the s is not open to any objection,

~10
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Then wo come to the Stirs ‘rrremreTR=aRFs:
2.1-14, This is one of the most important Sitras in the
Brohmamimfnsd, Exeept Madhva, all the Achhryas are
unanimous in their referring this Stitra to a passage from
the 6th ptrapithaks of the Chhindogya. Bhaskara says
he has written o Bhishya on the Chhéndogys, but it is
not available, henee we shall have to satisfy ourselves
with what he has observed on the question in his Brahma-
Satra-Bhishya 2-1-14, When we look at the Sfitras of
Badardyana as a whole, it appears clear that they fulfil
a double function, viz., removing doubts that might arise
through the aberrant gemus of several Vedic tbmkers,
and at the same time summarising the principal te’xchmvs
of the Upanishads. Thus the Stra
9-1-14 has been written to set aside tha doubt caused by
words like sytam, g ete.  Accordingly, the Sttrakira
says that these words mean that cause and effect are sy,
Tt is to be noticed that the Sdtrakdra does not say that
the effect is the same as the cause, but that they are emwy,
From the word ‘sm=ae’ one fails to work'out the sense
that frer has no existence, 9 3 acgTud My i sk,
Neither the 3fi passage reforred to, nor the wording of
Stitea lends support towhatSaukara observes here:~ a'amm
GEATETEAE] WGIETRA, JAY inmf‘
AT EIGNERE, WHEY A ey wa-
safacTeT :ﬁ wrsq 2-1-14.  This absolute negation of the
existence of the 77 as such is very seriously criticised by
Bhaskars, Rémbouja, Vijninabhikshu, KeSava Bhatta
Rashmirin and Vallabha, The text of the Chhdndowyn
here referred to in thisi—am dedim s af wwrd fmd
e Rad amay itk @@, The meaning that
naturally suggests ifself from the text is thisi—The know-
ledgeofoneball of earth givesknowledge of all that is made
of earth, though there is a different name and also form
" ’
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= ( as Rangariminugn takes 1t), or though there1s
a difference of name and form, still 2li the things made of
earth ave enrth, and as earth they are @y The passage
cannot certainly be taken tosmean thateffects hike pot ete.
do not exist at all hke the mirage, but that they exst
cause, they have noindependent existence, the difference
10 mme does not create a new object independent of the
cwuse  Rightly doss Vallabha observe —armom fart
awm aftRir walkl, e AEd arederen sl

sfeuf, aar = ol Te7 wm wr@ AR A ghEem, s
Y TR AN, EET SRR, @ freean > The
sage Udddlaka wants to teach hus son S'vetaketu ‘the
knowledge of all by the knowledge of one * Now the hnotv-
ledge of “all’ 15 pasaible only when ‘all’ has exustence
and 18 §@% with one, then only the knowledge of ‘cne’
can produce the knowledge of ‘all*  To explain ths, the
sage Udddlaka gave three mstances, from all of which the
relation of cause and effect 18 suggested—that 1s-UddAleha
eans to say that the relation between the world and
Brahman 1s the same that exists between the earthen pot
and enrth, Brahman 1s the cause and the world 1 the
effect, the knowledge of cause Brahman produces the
Lnowledga of effect the world, the reason bemng that they
are s, o8 effect 15 @y with the cause  From this 1t
15 1mpossible to concede that the cause Brahman exusts
while the world 1s non existent, hke mirage Tke fact that
the Upanshad quves three nstances of earth, gold, and
aron teacking the relation of cause and effect, and nowkere
amentons, any of the tnstances vz wyed, afwea efe , 1hick

Sankara so very zealously puts sule by side wuth the above-
mentioned ones, 1 his Bhilshye on the Chhdndogya, as well
as here, suggests @ ray strong wference aganst 8 ankara

that the Sitraldra has wn his mind not the doctrine of Fr

of S'ankara, but the doctrine of WRowt of Erakman alone,
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and that the wold s not an effect of dlusion, but that of
Brahman, the world s not a dream on a _q;and scale, bt
a 1eal posite something whack has 1ts omgination, exstent
and absorption . Brakman. True that in the Soira
eqrEETd g FTREIAADEASTERER? 8328, the Sitrabira
distinetly says that the @waf) 1s agms, and whetber we
take “ar’ 1n the Bhiskaia's sense of arweagga, or it
Nimbsrke's and Riminua’s sense of ermicrsm, or 10
Vallabha's sense of @hmTawed, or 1 S’ankara’s senseof
ezwEaEa or afAAAa, the fact remains that according
to the SttrabAra, the world 1s faff, from e ‘Symfed
wmiag’, that the Tamaf may be wmmTy, but the =y 18
not 0, 16 15 not XA but merw and smrey  Bhishara
well observes 1n 3 2 3*—% gatnfareqtfy AT Ramigai
3 e awgR A dgafe, Agam o deegin
aeamfzad 2-2 29 he observes to the same effet — ¥ g
SerrTeldlt mMEEieRT Sre ey e i,
ofy avardt e @ fradfig 9a% @Rr @ ote The Sdtra
e 379 * (2 2 28) also suggests that according to the
Satrahfita the world 1s not n nonenttty, Thus though
the world 1s not a nonentity, 1t does not follow that the

Sutrakfira takes 1t to be a separate entityjfrom Brabman

and independent of 1t This 1s what he drives at, in the

arnfrees The 4fi passage also reads ‘afir 1w o

and not ‘Rt 87, and the Stralira also words the

Sitra as ‘@z’ and not ‘affwesre or ‘a¥we’. These facts

alse go sganst S ankara 8 view of sl awmR, or WMz,

I rom this, 1t follows that the view of the Sitrahira
18 exactly sunilar to, 1f not actually the same, as S’aglara
tries to rfuten 2114 —'F99IRHE AR, U pA=EQ
gmarleRiirs £ e gr A analt oo, G o
Teovey Al SR AR, TN, N vgreEaed e aed,
quT 9 T PRERTT e, S e
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o Weerf AARA § wrer St gl e
o, T aaRee ogRa AR + 4 + T IR
wﬁmmm&ﬁmﬁmﬁ,vﬁmﬁﬁr% Poco Gl
& The view expressed 1n these lnes seems to be more1n
harmony with the Sitras of Bidarbyana, than Sankara’s
own view guven 1n refatation of the same, His objection
4 fy oy man qfoTaeier @it 9 o wRwg, ete 18
also groundless 1n face of %y TemFpamy 2-1-27. His
other ohjections are met at length by Bhéskara, Rami-
nuja, Kefava Bhatta and Nimbirka, but space at our dis-
posal formds ws from entering 1to the fall dwenssion of
the same here The 2 a3 g ey aFwwe T s w6 I Wi’
also teaches not ‘gafw ? but ‘e adm@  In the stage of
sawrd the &3 does not cease to exist, but the conselousness
that &% 1s a different entity from Brahman vamshes and
the conseiousness that Brahman alone 1s @3 15 generated.
Agaunst §’ankara’s ‘frena Viynana-Bhukshu advanees
2 queer bub not unreasonable argument thus —swreme=-
AT AR SR 9, o av |, oy Sl , e
arrAREIRETTTRRE W, AR @ g
gene amfyg ewd p 281 fieny Ch. se Bhdskara
also observes 1n 2:1-14 thus @ i §mR R Wy,
I AR § TREG SR EIRAERTRAmG [ g S9ets
aﬁh i tks Ay & i (I mﬂ@liﬁ“ ﬁéﬂa-
O S AR, SRR §N0 et
et il G, S % il A

EXU
i X TAge
mmﬁr&:j;}m W XXX A I AT e w5
A A ARG T eafefy g mek
B st e AR A A PP 99 100. Une
cnnnoAt but concede that the above-mentioned arguments
of Bhiskara have much force Kesava Bhatta Kashmirm,
B;ﬁmﬁuu;a and Purushottama have also sard much agam =;’
S'ankara Al the writers on the Vedinta Satras, 10 come

form or other, accept the afewrng and SFFE, and ths
1
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fact by itself is an almost certan indication that the
Stitrakéira hns noither in his mimd the doctnne of fac
nor firmry of the world, In his zeal for yrmarg S’anbhara
forgcts to whatilie 1s being dnifted when he remarks ‘@3-
TR RN AT R REY e A9 Gauld, awdT  ete,
He limself feels conseious that Bidaryana’s safyawr-
afen and ‘Mg 9@’ are bang put to a strun  The
Sttras following 1 this efirrm also confirm  the view
expressed above, The Sttra 21-15, §’apkara reads also
as “qEtery’  The explanation which follows this Sutra
reading, according to $7agl ara himself, confirms the view
that tho world 13 only an eyt of T, as R of 4@y, and
as 9215 @77 with wgs, so 15 the world with Brahman,
From this 1t 1s quite clear that according to the view of
the Stitrakfira as nterpreted by $'aghara here, the “emeae’
does not mean firegi™ of wm, but merely an smem<wE.
The next Sfitra ‘@i’ also teachmg the &gwa of
Jagat, confirms the srye existing between a cnuse and
an effect The Satres 2-1-19 and 20 2lsc confirm the view
of s expressed above, Difference 1n &t and fi=n does
not produce & new substance, &2 may be in a different
form from the &gs, wms may perform different functions
bub stil] the vz 1s sy with g7z, and 33m, ete. are o=y
with srmg ‘@ErIREETE A. B
The Sttras ‘Fenarezamufa I ¢l and Yl H%
21.24 25 deal with the question that Brahman does not
need iny externalarg® By its own natural powers hikegods
1t develops the umverse out of itself The Sttras 2 1.26.27
declare that as Veda teaches the sige of sifigamseg and
agwionA, there 18 no gwvals or Frguaswesie The af
18 1n 1tself, 1ts powers are wonderful, *sweafy S fafyaa &
The Sfitras 21 30 31 take up another sumilar question.
“gatvm 5 aeana T ffa A ager, Dral 18 p
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od of all powers, and even though 1t has no organs, 1t
creates the unmverse etc , the Veda teaches so. S’ankara’s
remarh on gz ‘TRfEEIRRwml wm atefen arddEs

FremfmRemReaRaaNa’ 1s quite out of place The Sltra
kara declares the g3 of @z, as based on ¥, Veda,
while S’ankara wants to refer 1t to siy

Why should self-atisfied Brahman create this world
when 16 has no saFw to fulfil? To thus grestion an
answer 1s farmshed by @y e fvegw 2 1-33 S'anbar
very benutifully explams the Stitra thus —aafy ermfiry
SR TERETERTING, QR TpRey A Faod, sifra-
e, ) afk am S dterafy frfim, g seemesieda oniy fa
Refir gy e, e, AR, a@f
M @i This 1s quite 1n the stram of the Sitra
Lira and we cannot understand why after this benutiful

oxplanation, he thinks 1t necessary, practlcally aganst
the Sitrakir, to add | 5\'{ qeafmar iy, atmeies.
) TATE A ﬁﬁ e

The learned Sttralfira has dealt with the questron
that Brohman 1s the svRw 7w, and though 1t 1s ITR®
T 1t 13 without any sort of fyFR, the flw beng set
aside by an impleit faith 1n the words of the texts of the
Veda Now 1n 2.1 34-35+36, he deals with the question
that even though Brahman 1s the efficient cause, even
though 1618 7§, 1t 15 not liable to the faulis of partiality
and cruelty as Brahman allots frmts according to the
Karmas of the individual souls, The seme 18 ol
hence this 19 possible

In the last Sttra Bidarfiyana removes all contradic
tions by remarking that Brahman 1s adwdigw In the pre
vious &ifiEm, he s'ud that steww 18 @y, hence it was
possible for Brahman to allot frmts according to s of

1 This question 19 dealt at length 1o safsrer
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the mdividual souls, but this directly gocs against the ufx
pasage 93 st i’ which distinetly teaches the
&7 and &ldiaT of Brabman To such a difficulty
Badarfiyana’s answer 15 on the same principles which he
has laid down mn 2-1 27, The swarfipa of Brahman 1s
such The s may be mifE, stull #sm 15 0% and afyd,
Brehman though giving fruits according to s 13 1
dependent of 1t In short, 1t 15 possessed of all #ds, there
18 no contradiction as such

According to the ressonming of S’ankara, the expla-
nation given by the Sdtrakara 1n refutation of the dwy
9w 18 quite out of phee According to lnm the fmar
and faivm, the 3wt of JivAtman and Paramitman are all
creatures of aifyqr and with the removal of &ifyar, they
vamsh 1nto nothingness

To conclude, the Stitrakfira holds that this world1s
an effect of Brahman, 1s real Brahman has, for its det

#4s, without any other mirsm, and without any organs
or any external means, by the natural powers of atself,
developed 1tself 1nto theunis erse without it=clf undergoing
any change The world 1s s with Brahman i all 1t
three stages It has no existence indspendent of Brakman,
but at the sane time 1t 15 neither firmy nor an abszolute
non entity. It 18 not 4 fiad of Brahman, but a real wilful
qfionrg of Brahman It 1s encwsfa and encwform or sesfy
and menfmr e, i, 720, v efim, s and others,
have nothing to do with 1t so far as its primary cause
1s bemng mvestigated

LIBERATION.

The fourth chapter of the Brahma Sitras deals with
the question of hberattion The first pida deals with the
question of siawgRs or liberation 1n hife of the Brahmawnd.
The hnowledge of Brahman puts an end to wis good
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aud bad which havenot begun to be enjoyed, 4113 14 15
After the knowledge of Brabman 13 acquired, thews, which
are then performed, do not touch the safyg The body? of
the mafag contmues to live so long as his setFis are not
ended, 4-1-19, When the body® falls away, he becomes
joned with Brahman $Agmihotras ete, which are Frwis,
are to be performed by the smifig, for they are useful in the
acquirement of i@ This1s the general reasoning of the
Sutrabéra, but this reasoning directly goes aganst that of
S'apkara According to Stapkara &d, @iy, everything 15
the creature of nescience By the memm, the xfam 1s
destroyed, and when the sifians destroyed, its effects vz ,
=¥, Ak ete , must also vanish, on the prinetple that effect
and cruse axe &+, and that i the absence of cause, the
effect cannot exist So there comes in the impossibility of
fra=gfs, for, with the rise of fymn the atfimr with 1ts effect
T ete , 15 destroyed, and the mafyg becomes Brahman
at once If this position 1s nob accepted as being contra-~
dicted by our expenence, then two alternatives come 1n,
1z, either the w15 not thoroughly obtained, 1n which
case there 13 no {ARgRs, or 1f TR 15 obtawned, then body
ete , which continue to exist after the T of stfiar are not
creatures of sifrgy From this 1t appears that the body ete ,
continue to exist even o ter the acquirement of m3m, the
difference beng that, after s, T and 1ts produets ik
ete, do not touch him (#mfrg) The mafg performs
s, bab these =#s are #=@#s, and not his own, It 15
worthy of note that the Stitrakfra says ‘sem,’ meaning
thereby that ##s do mot touch the maRy He becomes
s@n  Thus though the wafig 1s hving and domng every-

1. oxfiw SO iERAT R ST 4115 sateadmadY oy
T4114 smeEd g Fas 4115

2 W AR A A 4 119

3 wRQIR g werlds amsda 41 16
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thing, he 15 untouched by good or bad actions His exis-
tence 13 for the enjoyment of s begun to be emjoyed,
This seems to be the view of the Sdtralfira about
sftaegfe S‘Ankaras himself remarhs that this has reforence
to ggufy, in frjufn there 19 no need of mentioning this
‘qug ealzm fm o faeg) g 9 aRde dafr o
firzften e S50 | afteiaran Aredteqa SrREOgE P
warat wofify frired 1 fgoe g P sl fooe aifte, e
e, TRy 1 4 1-13

When the wwer®is are ended by enjoy ment by the
body, that body of the Brahmavid falls away The second
w17 deseribes the process by which the body 1s dissolved
The Semfa of fErt and wfE 13 common to a certain
extent, of siwgm  The figm, then passes by wmfis,
4-216 In 4-2 13, ‘exr ey S'apkara remarks ~gEARAT
o aEl wgeerr Ffed oty o9 sy, s
TR AR afenEe s geRfaiRdis,
FfimeE@ AT o awyy s St g
gaafa v, The searfa here spohen of by the Sttral fra 18
quite consmstent with his arrangement. In the first o
the Sttrakira describes the state of aafig 1n Iife, 1n the
second Semf, . the third how and by which path he
reaches Brahman (af), and 1n tho fourth the @ the
mqfig enjoys after reachmg Brahman. In this general
arrangement the SftrakAra nowhere expressly says that
the a—c;rﬁa and afy have no reference to the =mfyz, ‘Lhe
question of gf 13 altogether different, which 15 possi-
ble only through the singular grace of Brahman, In
the case of the favoured =3f¥g, there 13 no detention even
for enjoying smenwds. His zrawds are taken away by
lus sons, good s by lus friends and bad omes by hus
enemics TR SN IWENAMA g EE PR qoned.
BidarAyapn suggests this 1 ‘sismfy famaar ' 4-1-17.
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Thus through the grace of Brahman, the wis are ended,
and the =@ at once enjoys Brahman. This*is only a
suggestion which 1s not possible to carry further than
this  All the smams refer to Jammim and Bidarfyapa
by the word oy, and refer the yfw passage to awais,
But the objection to this view as 1s pownted out by
Vallabka 1s that Jaimint 18 not spol en of erther before
or after mn this arg 4-1, and that qrvzen cannot be Frefimg
Whatever 1t may be, 1t seems almost 1mpossible that Ba
darfyans views the afpRy as belonging to sfgfwy In
the third pAda of the fourth chapter after deseribing the
stations through which the soul of the E@ﬁ’g passes
by the path of 7w, BAdarfyana says that the mafig
reaches Urahman from where thers is no return, In the
same pida Bidardyapa mentions two views—of :Bidary
who holds that the final goal to which the Brahmavid
1s sard to reach 1s ¥, and of 3Jaimin1 who holds thab the
final goal to wlnch the Brahmavid reaches 1s swar, and
not wfk@my  S'apkara accepts the view of Bidan and
rejects that of Jamni., In ‘799 afweafmfs’ 4-3-14,
S’apkara tahos great pains to show that the aifipifis are
not to be accepted m their primary sense, but as referring
to lower Brahman, they are to be finally rejected. The
prinerpal reasons which led S’apkara to reject the afinifas
1 their primary sense are expressed by him thusi—ig
wwalt W geREnE s stemea e wftams
W 3 weged PamerreERdET, TEren e
waf Tl T oW AW S el g EmieY R
sReafeRm fread 1 TR = mef saforaetin o @
TR | qEReEiE ey 1 4814, S, B,
N. S p 497, From this one sees that S'anhara’s mamn
firalvy conwsted 1 Ye “sEae or TR between the nfy
4R and the sam of Brehmin  In the absence of wm,
T

1.487-11, 2 481114,
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says he, thcre is 1o reason why the afipyfis should be
acccptcd in their primsry sense, His other oxplanations
viz,, arEfy shmefdfl fregy and amRf waf % x
b?m'ﬁt', arc questioas of plausibilitics which stand or fail
with the main argument, From what has been stated
above it i3 important to noto that S’ankara does not
" adduce any Sttra of BAdariyana in support of his theory,
and therefore the sustrined reasoning that he has worked
out for rejeeting the afrsfa loses all its force. Before
we oxamine his argument in favour of the rejection of
the afyafis and msistence of the faf$imyfys, let us advert
to the question of the stéw. It is ndmitted on all hands,
that the afirfas, as they stand, do present a contradiction
with the =2 of Brahman, But on this ground alone,
it would not be proper to reject the afisfas, With this
we have to bear in mind what the learned Strakira hag
a1id about Brahman and tho letter of the Veda, Asa
faithful interproter of the Shitras of Badariyana, one has
to abide by his r ing and Tusi The positi
would be the same which he assumed in 2-1-26-27, “Jag
e . The difficulty put forth by S’apkara arises
only when unlike the Sttrakira one fails to put an im-
plicit faith in the letter of the Veda, In the m=zsmonma
as is written by the Stitrakéra, one is surprised, why
Sapkara tries to modify and correct not only the clear
gense of the ufas, but that of the Sttras also. The
result of this is oftep unpleasant when one sees thas
S*apkara’s modified interpretation not only goes against
the wording of the Sttras, but directly contradicts what
Gie himself has just said before, In this connection,
Bhiiskara rightly defines the position of the Sotrakara in

* 1, Becond interpretation of WFAFIHANEM Second interpretations
in 2-1-27, 2-1-29, are instances out of many. .
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his Bhﬂshyu on page 228, 4 313, thusi~Teeonh mgaeg + +
A AT 1, 7T % e, Thus Bhis-
kara sees no dxﬁiculty in aceepting nfipyfirs in thexrpnmary
sense and symet of Brahman, Vallabha's position is also
similar, According to him the aftesf bas no contradiction
with the=ymaa of Brahman, for both sre tanght by the
Vedas, and that Brahman’s swarfipa is such as would
admit the possibility of both the alternatives, Vallabha’s
commentator also observes on page 1368:~Fm, R &g
attoy; gt 22 &f HATT SRR At FR S L (S, A S
B.8.8.). On the question of aftrzfiy RimAnuja, Nimbirka,
Madhva, Vallabha, S'reekantha and Bhéskara are all
at one, and this seems to be a strong ground to hold
that the Sttrakfra had never in his mind the difficulty
of ‘s’ between the nfygft and the symwws, The
Stitrakdra’s attitude is the one declared by Vallabha in
1.4 , ‘Rreedboed g o qema’. It follows therefore,
that S’apkara’s interpretation of the afeiRs in the
erifm sense is not viewed by any other commentator
with favour, and we cannot but think that here also
S’apkara is nob faithful to the Sdtrakira,
S’apkara has however paid very serions attention
to this question. The following are the arguments
ad\:mced by him iz 4-3-1¢-8. B.N.S. pp. 497-502:—
(1) Brahman is =T7m,
(2) Brahman is Fafidn.
(3) Jiva is afdrfmRfom,
(1) aReifs refer to s,
(5) No afi is spoken of in wfir,
(6) The distinction between « and o1t sz is hased
-on the yfy passages,

‘(1) w= is due to gugufy,

(8) Jaimini’s view is mentioned by the Sttrakira
Iater for the development of intelleot (smfgar).”
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The first objection is mot by Bhiskara and Vallabha
by showing the possibility of mi as being duo to Cigecid
i wlRmaif flrEmsaaih. rays

a1, ‘wA A
Bhaskera in 4:3-13. 9 9 SqmES W wE, AReTa

fyrr AT, W0 T e @ FamieEE
aays Vallabba in 4-3-14.

The second and third objections are nnswered by
what has been eaid before in reforence to Brahman and
the human Soul.

1t has heen shown that the Sttrakira does nob
hold the distinction between 9t and sweFL, henee the
fourth and sixth objections are answored. This question
has been eshaustively treated by Vallabha's commentator
on prges 1362 to 1365, A.B T.D. 8.8, and by Bhiskara
5o 4-3-13; and but for want of space we thould have
1guoted the same in fall here,

The fifth objcctiun is dealt with by Bhéskara thus:—

-mzzm,mm,mmm.—m
Then he quotes from e, o8, #Ad, W,
areya, to support his view that there is

q
4-3-13.
e, gaot and

e in R
The tendency of the Shtrakira is to accept the ufis

always in their primary senée, hence 7 is in the primary
conse, and nob in & secondary sense, as due to Jurfw.
Thus the 7th objection is answered.

The last objection is certainly very weak, One does
ot understand why the Sttrakfra should put his doc-
trine in the mouth of Bidari, why he should place the
fara view first and givg view afterit. 5’apkara says
that it is done with & view to develop intellect s, True,
but since this is & solitary unusual circumstance, one
must bethorouchly convinced before he accepts S’apkara’s

1. Bee Appendix. A,
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view, It appears that S’apkara’s interpretation though
fairly correct go far the Stitras are concerned, becomes
altogether opposed to the view of the Sttrakira the mo-
ment S'apkara’s interpretation is viewed in the light of his
*Egoteric doctrine’ in the words of Dr. Deussen. Onceit
is shown that there is real sgrwa, the Stitras of Bfdars-
yana become quite consistent, The holy words “smmaf:
g\, st wga,  teaching the nonwreturn of those
who have reached Brahman, cannot with justice be re-
ferred to a secondary hypothetical sence, for an ultimate
rejection. Thab Badardyans should begin and end with
Sttras which can on no account be reconciled with §’ap-
kara’s reasoning, leads one to suppose that thers is a flaw
in 8’apkra’s reasoning so far as his faithfulness to the
Stitrakéra is concerned, Riminuja and Nimbirka have
clearly an advantage over S’aukara in this, that their
views evolve from the Stitras of Badarhyana with loss
difficulty. When the Stitrasand ’ankara’s commentary
dealing with his @1 i are compared, one cannot but
honestly admit that thereisa clear contradiction between
the two. Stitras, viswed in the light of S’ankara’s esoteric
doctrine, lose all their foree in their eriticisms of Snkhya,
Kénhda and other systems, Thus, it is not right with
S’ankara todeprive the afeifis of their primary significan-
ce, for, it is a view not favoured by Bidarkyapa, or at least
we are not in a position to support it from the Sftras,

«  Having established in the third arz that the Brahma.
vid reaches Brahman, or rather is led there, the fourth e
describes the mode of his enjoyment there, After reaching
Brahmav, the Brahmavid gets 2anfnt, but all the sa.m:
*he is sifpwes with Brahman, Por the sake of enjoyment,
hie becomes manitést in 8 new form which, though sfyms

1, s AT ®HIY 4-8716. 2, U
QA A1 T 4-4-1, 8, WAWRA cEAT 4-4-4? X -
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with Brahman, is st according to Jaimini, 2fagw accord-
ing to Audulomi, while ywst aceording to 3Bidariyapa;
thera is no fidw between JaiminP's and Audulomi’s
views, as both are possible according to BAdarfiyann, Being
st with Brahman the Brahmvid derives everything
by Brahmoan's *§%w, Like Brahman he is Ssmenfimfy.
Thereis a differance of opinion between the views of Bidari
and Jaimini, the ¢former believes in the absence of =it
ete,, of the mafirg, while the 7latter believes in the presence
of it ete., on the anthority of Chh, U. 7-26-2, éwhile
Badarfiyapa believes in both the views, (amfnry). With
these v otc., the Brahmavid enjoys 3. The Pabsence
of ¥int spoken of in #fy has reference to &@mym, and yfis
teaching #m refer to &wf. The 1°%xd of the Brahmavid
is limited to the extent that he cannot like Brahman
create Jagat. His 1%4% is eternal. With 13Brahmwan
the Brahmavid by s form enjoys eternally. He *3does
not return to Sansfra.

This seems to be the general outline of the mode in
which the Brabmavid enjoys in the Brahmaloka. The
Brahmaloka is eternal, In this there isa ganeral agree-
ment among Rimanujs, Nimbirka and Vallabha, The
Sitras of BAdardyana stand naturally reconciled with
tho above view. There Is no suggestion in these Sttras
of the ideal of Moksha which S’apkara meations in 1-1-4,

1. wEw Mifrwmaifie: 4-4-5, 2, SNl o-wia sommmRdlzen:
4-1-9, 3. VAGVEEEEMARAN NAwEn: 4-4-7, 4, ¥ § aqﬁ
5. w8 <1 TR 4-4-9. G, SWE WERAK RIT 4-4-10,
7, mi AR 4-4-11, 8. EUSAST 4-4-12.
9, aardEREaRgaRerd R 4-4-16. 10, FRIRIARAA STRATEAR
g 4-1-17. 1), R 9 auk TeRak 4-4-10, 12, DnaTers.
foura 4-4-21, 13, sl Tegr vl TR ded-22,

a8,
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@ g o qeetld, sy, sififemiy, P,
Freaed, Swif.aam, a sl @2 siw @ 9 A,
AT S, “As may be seen from this passage,
the conception of Liberation containg the same characte-
ristics a8 serve, as a rule, to define Brahman; and indeed,
Brahman and the atate of liberation are identical terms;
for liberation is nothing else than the becoming one with
Brahman, or rather, since the identity of the Soul with
Brahman has always subsisted and has only been hidden
from it by an illusion, liberation is nothing else but the
kening of the ! that our own self is
identical with Brahman, Accordingly, in liberation
there is no question of becoming which does not already
exist, but only of the attainment of the knowledge of
what has existed from all eternity, It is beeause of this,
that liberation is not accomplished through any sort of
work, nor through maral improvement, bat by knowledge
alone.” System of Vedintsa, p. 401, It is absolutely
clear thab this reasoning cannot be traced to any Stira
of Badariyana, S’ankars's conception of Liberation has
much in common with that of the Sipkhya. The highest
dim of the Sinkhya? is to free himgelf from the sgf, so
the greatest aim of a S’Apkara is to free himself from
the sifg. With the destruction of aifimm, its creatures
m'z.: hig Jivatva, bis sgunfy, everything vanishes, and ho
remains what he was, viz, Brahman, the subject of all
negalions excopt existence. ‘That this view is foreign to the
Sittros of Bidariysna can be seen from the summary of
{he Sttras given above. S’ankara’s attempts ta foree up
his doctrines in oitgSis and Badari suggest his departyy,
from the lines of the Stitrakéra, ':Eis attempt to reconeile
Andulomi’s view with thab of Jaimini on the authority

1. Vids 5'ankhya Kiriks £2-68. and Vﬁchnap:timi;/,.4. m’ﬂﬂ
11-12 :
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of Bﬁdurﬁyana in 4-47, ‘QIETTERTIEEAN, AT
results in a contradiction, He says:i— iy wamistes-
areTRgEsf e Wil sEmiesTe ol
RERETRANEAR QY aRgem et A, The contradic-
tion arises from the fact that there come in ¥, ete.,
creatures of Ignorance after the Ignorance is destroyed.
Govindfnanda thus puts it  ‘eravsRrmmAFgRETIRMER,
ga smnfedd sy, Vide also spmeymaws pp. 1396-1401.
Theliberation in the sense of Bidarfiyanais not merely the
end of miseries, but aleo the attainment of ever-lasting bliss.
CONCLUSION.

From what has been said before, it follows that the
Stitrakfra’s conception of Brahman is at great variance
with that of S’apkara. As Dr. Thibaut observes:—
“They do not set forth the distinction of a higher
and lower knowledge of Brahman, that they do not
acknowledge the distinction of Brahman and Iéwara
in S’apkara’s gense. Vedanta Sttras. 1. p. 100.
According to the SitrakAra, the Brahman js possessed of

-all attributes, and all wonderfal powers, By its very
swarfipa, it is possessed of all contradietory attributes.
The negative vedic passages like ‘4Rt aRr deny in Brahman
all the earthly sttributes, whilo those like ‘afemy ctc.,
affirm in Brahman all divine attributes. Thus Brahman
is TwRET s is accepted by Vallabha and Nimbirka, The
absolute negation of all attributes, and deseribing Brab-
man a5 fH¥wR, is o view which does not find any expres-
sion in the Sitras of Bidarbyana, The subject of nega-
tion in negative Vedic passages has reference to what is
non-Brahman as is remarked by the author of Bhfishya~
Prakffs. B, 5.8.p. 953, ‘adsgRAd Or a¥y q oF mds-
| wiasvat PR, 7 g wd Rrezcif gitfoder. Neither is
' Brohman devoid of all attributes, ‘et At arermsi &
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dregy. Anu, B. P. op. 948,

This Brahmnn which is spoken of in the Upanishads as
f 3Ry or as 'www isan independent 3. Itis Sad-Chid-
Ansnda., For the sake of sport alone it develops itself
into the universe, but unlike the Pantheism of Spinoza, as
iy shown by Sir Rimakrishna Bhandirkar, it is not ex-
hausted into the universe, but remaing transeendent. Re-
siding in the heart, it becomes srwatfirr, and existing out-
side, though “agamy’, becomes ‘gamya’ by meditation and
devotion, when it likes, It is the fountain-source from
which sl activity, all intelligence, all joy proceed. Itis
Brahman which evolves names and forms, and makes sr4re
s, The universe with its immense diversity has its
source in Brahman, The human souls have their source in
Brahman., The Brahman of the Sttras is not only a
personal God, but it is one of its phases, Brahman is
avyakia when one tries to find Him by means of intellect
alone, but becomes =7 through meditation and devotion,
The innermost soul of the human souls is Brahman, hence
it is to bo meditated upon as the e, 4-1-8. Thein.
finite? variety is united in the Brahman. Sages like'
Vimadevs, in the stage of Brahma-Bhéva, have expe-
rienced this Sarvaive, Brahman is wigega in the uni-
verse by Sad, Chid, and Ananda, It follows from this,
that the author of the SQtras follows a process quite
opposite to that of S’ankara’s, in working out his Pan-
theism, He does not deny everything of Brahman, but
unliko §’apkara, affirms everything of Brahman,

In the case of the human soul also, the view of the
Sttrakira is opposed to that of Sankara, As.Dr. Thibaut
pubsit,the Sitbras ‘do not, with 5’apkara, proelaira theabso-

1. SRR QYT AR T 2 o wiat wia ﬂmmm ﬁma‘-?ﬁfa
aTAq ! Ang Bhishya B. 8, 8. p. 262, l~1—‘79. ]

7'\.
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lute identity of the individual and the highest Self’ In-
troduction to Vedénta Satra I, p. 100. According to the
Sttrakfira, the human soul springs out of Brahman as
spark out of fire, It is atomie, It is part-sir of Brahman,
and as the siw of 3ifity, Brahman, it is sm=y with it, Itis
Euartri and Bhoktri, but its activity has its source in
Brahman. In the siage of Brahmabhiva it experiences
form, ete,, with its Anutva, It is neither an smma nor a
nfifa of Brahman, It is not a creature of nescience, nor
is it the same as Brahman differentiated by efin. Itis
not & non-entity but a real entity.

As regards the universe also, Bidarfyana and S'an-
kara arc opposed. As Dr, Thibaut puts it:—They do not
hold the doctrine of the unreality of the world.” Accor-
ding to the Sttrakfra, the universe has for its' material
and efficient cause Brahman alone, Though Brahman
alone is the material cause, it does not undergo any
change while developing itself into the universe, As
efficient cause Brahman is neither cruel nor unjust. The
world is ey with Brahman, in the sonse that the effect is
e with the cause. As tho effeet exists in the eause in all
the three stages of origination, existence and absorption,
similarly the universe, in all its threo stages, exists in
Brahman, and is sm with it. It is a real development
of Avikrita Brahman, The Sftrakira does not, like
S‘agkars maintain that the universe is & dream on a
grand scale, He does not hold that the universe is a
figment of nescience, The universe has for its cause
Brahman, still there is an iofinite variety in effects,
The creation of the universe is a Kevala Ll of Brahman
and not a Miyf.

From the description given of the path leading to'
Brabman, aud the mode of enjoyment of i in the
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fourth Adhyfya, the concoption of Moksha, according
to the Sdtrakira, is different from that of S'apkara, It
is o strge attained by o gradus! course of spiritual deve-
lopment, and not a stage which has existed at all times,
but which is concealed through afyar, and which is re-
venled by the destruction of erfr.

TFrom the Sttras of Bidardyaqn like ‘omsy afm-
7R, we distinetly understand that the SAtrakiva favours
the wRuwaR and nob the i of S'ankars, In this
respect, ag is shown before by a quotation from Sir R,
Bhandiirkar’s Vaishnavism ete,, Vallabha’s szaftonn is the
one approved of by the Sttrakéra, It should not be suppos-

ed that thereby either of them accepts the proposition
that Brahman thereby undergoes any f@r. According
to both of them, Brahman’s cansality and transeendency
.are hoth pussxble In oll the instances given by the
"Sttrakara, and in the older Upanishads, nowhere do wo
find any instence given, which S’apkara so very often
guotes fo support his doctrine of fmd. This fact sug.
gosts o very strong inforence against him, Where the
afi gives the instance of ug and w, S‘apkara tries to
incorporate gft and e,  Vide ewarrmg, VI

There is again a distinction to be drawn as to the
attitude of the Sttrokéra and S’ankara towards other
systems. S’ankara’s attitude to the gifintar seems to be
vory hostile, while Raménuja and Bhiskara look upon
Loth the Miminsds as forming one §’astra. Upnvarsha,
whose view, Bhaskara follows, issaid to have written one
Bhashya on the two Mimlnsis, Vide wrwonst p. 6. and

it . p. 47, According to S’apkarsa, nothing re-
mains fo be dons ia the stao'e of FRITTR, “aRTT
T P TR @ Ay, S, B, 114, p-18.+

This absolute rejection of ®ds cannot be traced to any
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Sttra of Bidardyana, In 4-1-16, the freqsds like stfidhr
ete.,, are to be performed by the Brahmavid, This would
go to show that the Brabmavid has not to reject the
performance of ads, but the mode of performance is
different. Again in 3-4-26, “wfiey @ FofoRes, the
absolute disregard of &t is not accepted, It cannot be
.taken that the two MimAnsis form one S'istra, but the
mutual helpfulness cannot be denied, Pide Agu Bhishya
p. 42, and pp. 110 to 114, Vide also 8:3-1-25 Sttras.
While meeting the Sinkhyas, Kfpidas, and the
Bauddhas, §'ankara follows the Strakéra in maintaining
the strict reality of the universe, and the causality of
Brabman; but onee that is done, he rcjects the same view,
consigning it toaifyar, S’ankara bas been rightly and repeat-
edly charged with these contradictions by his opponents.
From what has been said above, we come to the
conclusion thatS’apkara’s esoteric doctrine, viz,, the Miyd-
vada is the development of the Sépkbya and Buddbistic
tenets, blended with misinterpretations of the passage
of the BrihadAragyska Upanishad, referring to the
creation of the dreaming soul on the lines of Gauda~
pida, and it has nothing to do with the Sdtras of
Bfdarfiyans, After showing numerous contradietions
in the system of S’apkara from his Bhfishya, Col, Jacob
remarks:—‘To me, therefore, it scerns impossible to come
to any other conclusion than that the fafiridmnfias, or
some similar school, were in possession of the field in
S’apknra’s time, and that his own mind was so saturated
with their dectrines as to be unable to ghake them
off oven when propounding an antagonistic system.’
Vedinta-Sira. Intro. p. 9. This suggestion of Col.
Jacob is as original as it is true. If wo take S'ankam’s
Bhashya, and do away with those portions which superiat
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pose his doctrine of sifiar, from what 1s left of hus
commentary, & general system, representing BAdariyana’s
view, cnn farrly be worked out Vallabhv's Apu Bhéshya
seems to answer the above descriphon  When we read
Col Jacob’s remark with the observations of Sir R
Bhandirkar, pp 160-161 Vashpavism ete, the inewit
able conclusion one comes to 13 this, that Bidariyam
represents 1n his Sltras a system which corresponds with
one which Vallabha propounds in s Bhbishya, wiz,
“The development of Purushottama mto the world and
at the same time hus transcendency > p 161 Vaishnavism
That § ankara himself was conseious of such & doctrine can
be seen from his Bhishya 1n passageslihe g fRrfazert
SR, TR R e, 2 1 14 o SR
ety % TEG AT FAEIIT L rﬁﬁim,

a Py

2 2 26 p» 246 Thus while dealng with Sankhya,
Bauddhn and others, he puts forth BAdarfiyany’s doctrine,
but that being dove, he rejects Bidariyana s view, and
puts forth hisown  Hence the conclusion 18 thab Badar
yana nd 8 apkara both hold different if not opposed,
views Rao Bahfdur Rangcharya has published a
book, eolled wiftmaraas of S apkarficharya  This book 1s
different from that of Madhava’s The noteworthy
feature of Rangachary+’s book 1s that fourteen matas are
mentioned thers, the last two of which refer to Vedavyisa
snd Vedfnta  And though this view of Vedavyhsa pur.
ports to be based on the Mahgbharata, there 1 a signifi-
eant fact that B apkarhchfrys, the autbor of thebook,
drew a distinction between the two views Other writers
also refor to two views of Vedinta winch go to show that
Bidariiyana and S ankars hold difforent views In the
Thtparya Tiko of the wurigas, 4119, a reference to the

two views 15 thus made — a1 3zt arEENE R,
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ofy g welmmr afieaf, WA awmem oy afite seddE.
it 7 9 o Prggeem:, SRS awmTER e
Pz, 731 aRaL a7 e, & feafiedd s,
S R aimﬁzfmmﬁzu AR R gEtR e,
¢ aRifdaafy, @ o adwgmr. It is quite
elear from t}ns quotation that even Naiyiyikas had to
draw a distinetion between the =mmmfrs of Bidarfyansa
and fidarg of S’ankara, Moreover, S'ankara’s preference
for the views of Badari, Kisakritsna and Audulomi, sug-
gests the inference that S’ankara had in his mind a system
different from that of the Sttrakira, To add to this,
S’ankara’s own statement, at the close of the introduction
of his ereyerTey, suggests the same conclusion, as is pointed
out by R. B, Rangicharya, ‘that the aim of S-ankari-
chfirya was to try to evolve what he himself took to be
the teachings of the Upanishads out of the Vedinta
Siitras of Bidarfiyana~that is, to put into the SAtras what
he himself understood to be the teachings of the Upa-
nishads,” and not what Bidariyana understood them to
be. ‘qm ammd: wint Wramt awr TEwest

gt . ‘Even orthodox Advaiting soem to accept
this view in a genoral sort of way, and there is a'stanza
attributed to Madhustidana Sarasvati which gives a not-
ably clever expression to it. The stanza ig:—

7 et § seraRAY &g A @y o aae o

ey Q. sy & dat 01 gosodig o

It is evident from this that it is granted by some

Advaiting themselves, that the Vedinta Stitras of Vylsa
are not responsible for the whole philosophy of S’ankar-
chbrya: and one need not therefore be surprised whon one
sees them oceasionally making a distinction betwoen the
Sttrakdra mata and the Bhdshyaldra mata. Tho distine-
tion between 2 Vydsa mata ond o Veddnta mata 63
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brought out 1n the Sarva~Siddhinta—Sangraha clearly
confirms the position of Dr Thibaut as to what Lind of
Vedanta 1t 15, that 15 really represented by the Vednta
Sftras’ Introduction to S S of Rangichfirya pp 16-17.
From this 16 appenrs that so far as the Sttras of Badard
yans sre coneerned, S'ankara’s clan to be the faxthful
expositor 1s very weak
The question as to whether Badariysna's or $‘an
kora’s tenchings stand nearer to the Upamshads, though
40 the orthodox 1t appesrs at the first sight absurd, 13ra
ther very mteresting Gough, Deussen and Thibaut have
declared 1n S ankara’s favour Our subject forbids us
from entering 1nto this question, but certanly we cannot
congede that the question 1s settled  The views of Gough
and Deussen are not entitled to as much werght as that of
Thibaut, since the former two do not seem to have looked
to anything except S apkar’s interpretations, while the
Intter bad the advantage of bewng farmhar with a powerful
entio of §aghara viz, Rimfinmya Hence let us hear what
he sayson p 124 of s Introduction to Vedéinta Sttras
L *S’apkars’s method ( of higher and lower Brahman)
thus enables him 10 a certan way to do justice to different
stages of historieal developments, to recognize clearly
existing differences which other systematisers are mntent
on obliterating  And. there has yet to he made a farther
and even more important sdmission 1n favour of hissystem.
618 ot only more phable, more capable of amalgamating
beterogencous materal than other systems, but 1ts fanda-
mental doctrines are manfestly n greater harmony with
the essential teaching of the Upamshads than those of
the other Vedantic systems. Above we wore unable to
allow that the distinetion made by Sankara between
Brabman and Tévara 1s Lnown to the Upamshads, but
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wemust now admit that 1f, for the purpose of determuining
the nature of the highest being, a choice had to be made
between those texts which represent Brahman as nirguna
and those which ascribe to 1t personal attributes, S'ankara
18 right m giving preference to texts of the former hind.
%% x The older Upamishads, at any rate, Iy very hittle
stress upon personal attnibutes of the Highest Bemg, and
henee, S’ankara 1s right 1n so far as he assigns to hus hypos-
tatized personal f§vara a lower place than to his absolute
Brohman  That he also futhfully represents the prevale
mg spirt of the Upamshads’ xx “Ifso, the phlosophy
of S apkara would on the whole stand nearer to the teach-
ing of the Upamishads than the Sitras of Bidariyana,’
p 126 Ths may be or may not be, much can be said
on both sides, but there 15 one thing which needs be

powmted out here, and 1t thus Tor the purpose of de-

termining the Higheot Being, Bidariyana orany Vaudiba

Achérya would not hike to make & choice between the two

1 Compare Jayagopalas introduction to hta At —
ARG, WA IO RN R, bl ko
T ., wa 1\ ma plgedieE

, S o
R wC giameTTTa 9 SRR, T@ ararmwm TRARRITER {
wam AR IR, gu sEdAsATETRTRT 1 B
2 TEHETEREFEIRT , QTR SRR | e
gmwu%mmaﬁnwﬂqam?zﬁmﬁﬂ, aq awra‘nﬁmvuﬂw

i o

a\qﬁwhrraa‘wﬁm 1 mEm vl..'.“\' 72 Amafnia

T HR VR IR RENTIRE , o NGz | Fide aleo
Sir R Bhandarkers remark —The opimion expressed by some
ement scholars that the burden of the Upanishsd tesching ¢
the illusive character of the world and the reality of the one sosl
only 18 manifestly wrong and I may even say, 13 sndicative of sn
uncritieal judgment. Asg stated in the text the Upanishads {froz
the very nature of the compilations cannot but be expected to teach

2ot one, but many systems of doctrine. Vausnavism p 2, note 2

g
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gorts of Vedio paszages, but he would refer them both to
Broahman, or, 1 the words of Vallabhs, the Sdtralfra’s
posthon would be this —“aar IrEpEloras @
e w0l e ey wafy, feaadwhee g S e
A.B p 121, 1f Bidariyans were to accept o position
Iike this, us Brahman would be eapable of amalgamating
more heterogencons matorial than 'anbara’s hgher
snd lower Brahman put together Preference and giving
prominence to one sort of Vedic passages results 1n rejoc-
tionand ignoring of others, and to believerssnthe infllible
wisdom and etermity of the Vedas, such a onesided
preference would be fatal tohis claim to be called s Vardiha
The duty of the Vazdika 13 to interpret the sense of Veds
and not to subordinate one to the other afig
SR g ARy 143p 150, S B (text NSP),
afy Yt sefRiT swfminataf g sy, s
fiwrL 1 8215pp. 357, 8 B text, Thus according to
S’anhara glso, the authoritativeness of Saguna and Nirguna
Vedie passages 18 equal, and o fir as the learned Stitra
Llien necepts both sorts of ufis and refers them both to
Ius Highest Being, Brahman, his interpretation must with
Justico be preferred to that of either S aylara who gives
prominence to Nirguna 4fis, or Rimfnugs, Madhva, ond
others, who put forth only Saguna ufis  fn ths respect
Bidariyana 1s tollowed by Vallabha alone Hence, except
m reforence to Vallabha, Dr Tbant would not bo quite
wrong in saymng thitS’ankara by accepting two Brabmans
-0 LN . R
) (] :
bant's clam that S'aphara's system would stand neaear
to the Upamshads than that of Bidariyana cannot be
accepted s unchallenged, since TAdardyagr’s mode of
wterpretation and harmomsing the conflicting  Vedic
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passages is better than that of S’ankara, since Bidars-
yapa unlike S’ankara bears in mind the wenflws of
different Vedic passages as shown above, and does not
prefer the one to the ather, but accepts them all as carrying
equal aunthority and deserving equal prominence,

Thus disagrecing with Thibaut in sccepting that
S’apkara is o better exponent of tho Upanishads than
Bidarfiyana, we must admit that S’apkara’s systom
might have had its representatives in Bidari, KaSakritsna
and to a cortain extent in Audulomi, If the towering
personality of Bhidarfiyapa, with his irresistible and
hitherto unquestioned authority were to be ignored
from the field, then n chain of tradition of S‘agkara’s
system can be maintained from Bidari to Gaudaplda,
Govinda and $’apkara, and with this reservation
Gongls position would not be wrong, 1t may he, as
pointed out by Bhskara,? that S'apkara’s system was
indepeadent of the Sttras, and that by the foree of his
powerful genius he attempted to superimposo his systom
on the Sfttras of Bidardyana, No other commentator
has tried to correct or modify the SAtras of Badardyaps,
while S-aplara’s commentator? actually Iaya down the
rulo that where 1as conflict with the Veda, they aro to be
misinterpreted.  This is possible only if Sankaras under-
stood that there was a difference in the interpretation of
the Upanishads between Bidariyaps and themsclves,

Thespirit of S'ankara’s eystom is cortainly pessimistic.
His imagining the cxistenoe of ?g71 in tho wmrtmy, his
declaring that ‘activity is 3097, and n preferenco for the

1. wrmenra v Rsaega

s MR e et v, wo I, 1.

2, 3N 22 e s s v B, DL K.
8. 1-1-19. I, . 138, 129,

3. W QEETIOYT EAPER WA ese,, 101490, podL 6 D

4 s gesyat 2540, 8, B, p. 192,
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negative yfis, tend to the same conelusion, His rejection
of em=arr's Brahmanhood, and imagining the existence
of misery in it have been the subject of an almost bitter
remark! of Vallabhw's commentator, From the way in
which he defines his conception of Brahman, by negativ-
ing everything of it except its existenes, and declaring
Brabman to be sifawa, hemakes it diffienlt, ifnot jmpossi-
ble, to distinguish his system from Buddbism, and itap.
pears that his system has evolved in n transition period
whea the Buddhistic dootrine of Void twas being driven
out of the fleld.

‘v T4 FReeTEh o | iR
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152, MULCHANDRA TULSIDAS TELIWALA B, LLS.

A A P e

The winuer of the Bombay University prize for the
foregoing essay passed sway oo 26th June 1937, n.t ~the
early age of thirty-nin, and thus the life of a brilliant
young wat, whally devoted to the couse of the uplift of
of, suddenly eame to an end. A short sketch is given
here, degicting bis Yife-work, and showing under what
diffieult circumstances, majority of Indian scholars bave
to work, He was born on 23:d September 1887 ( Aso
Sud 7, 1943 in the ancient and holy city of Bhygu-
cutehha or Broach situated on the right bank of the
Narmada, It was here that king Bali performed his
o, and gave Lord aom three steps of earth, Itis
the abode from most ancient times of Bhargava and other
Brahmios wellversed in ¥mws, Further up the river
are situated the holy places of sgmrrtand gald, the abodes
of spa sud geawm,  He was bom m o very rich and
famous family of frmie 3. The caste being o very
small ono, his grand-father Mr. Lalbhai was not married
till be wasabout 55 years old. He went to the pilgrimage
of AR and €AW, snd st wWAR, 3
(who flourithed later than his namesske the writer of Srm;
on ¥ gavo him o blessing that he would have two
xons.h He rephed that he was unmarried snd there was
uno chance of marriage at that age, but the 3
n.skul_ him to go home, The i’?{ﬁ came t;m bimtlifx‘: mll;d
married and ho bad two sons, The family businpv:q.;

catton also prospered, and their}irm bad uv:5n£s 8t i: 1 "
Mlya-gnum and other places, and o branch :t Bombg; eJA’
mmm‘go of & member of the fawily was performed at
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‘Gulnalwady 1n the 3rd Bhonwads, Bombsay, with great
‘pomp, and large vescels were given in gft by the family
to Gulalwady, which even now wmay be traced Thewr
prospenty increased, and the cellars of theiwr house were
filled with mlver bars But when God shows speaal
favour to any one, he takes away the burden of wealth,
and 1t happened so in tlis case A year before the
birth of Mulchandra there came a sudden crash, there
was & heavy loss and all the money vanished On
account of worldly worrtes and troubles with which hs
parents were surrounded, Mulchandra mhented 2 very
poor lean physical body At any time of Ife hus waght
was not more than 72 Ibs, but this slender body con
taned o spinnt wiich was dauntless not rufiled by any
outward show or pomp, and could ewssly spurn wealth,
of which g famuly had more than enough till Ins birth
His early years were spent 1 playfulness and he was
accustomed to run on the aity walls and swim in the
river  But ho was always the top boy in lns class s
memory was so sharp that he could camly rumember
what ho real once He was the pot of lus tcachers
1he bight yjovial nature of this pigmy momtor command
od willing obedionco from tho strongest, tallest and most
mischicvous boy s the class  After prssin, Ins Matn
culation Lxamnation 1n 1905 he yoined the Wailson Col
logo for further stultes  In the College hostel he prehed
up some Lnowledge of singing and musie from Ins Doecam
friends He graduated B A with 35w ns Ins optional
subject mn 1909, and he was & favounte student of Mr
Bhadhambar, Professor of Sansktit  In the absenco of
any other ealling Me tock up government gervice as a
teacher in the }phinstons Migl “ehool, Bomlay Thence
ho was eelected for the Trunimg Collego with a seholar
stup of Rs 50 per month, and this gave lum an o} portu
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nity to read up the course for LL, B, For some time,
he lived with Mr. Khimji Cooverji at Walkeshwar, as
tutor to his son,

The ficst Jomavieg met at Baroda in 1906, the second
at Patan in 1907, and the third at Nandurbar in 1509,
After this, ¥ufegm the well-known monthly magazine
was started, and though he wasa student, his constant
and powerful contributions marked by his independent
thinking and fewrless expression created a stir in the Jwmg
warld, Mr. Maganlal Ganpatram Shastri, the founder of
the Parishad and the Magazine, found in him a young,
able and resourceful co-worker, The fourth session of the
afteg was held at Surat in 1910, and there alsohe attract-
ed greab attention,

He passed his final LL. B. in 1914, and in all pro-
babilities it appeared that he would begin practice at
Broach, ag the same was his native place, but all were
surprised when he took a High Court Sanad and came to
settle in Bombay. The reason which led him to this
decision without consulting any one, is as under:—

From infancy,he often got dreams 1n which he found
himself flying in the air, and some dreams were suggestive
“of future events. While at Broach, one early morning
pefore leaving the bed, he got a dream in which he saw
oftergett, the T8 in the Broach temple, swinging in gemr
and smiling at bim. He got up with great joy, and after
ora frars he went for gim. He was greatly dehighted to
have the same g5 there, not 1n dream, but in reshty,
There was g and the &7 was adorned in the same
q@oEH os he had seen in the dream, apd thete was the
sawe joyful, smiling look, While he was returning
home, Mr, Jmkisandas, o lifelong friend of Teliwaln
family, callsd him at his shop, congratulated him
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Gulalwsdy in the 8rd Bholwads, Bombay, with great
pomp, aud large vensels were given in gift by the family
to Guintwady, which even now may be teaced.  Their
prosperity increaned, and the cellars of their houso wero
Giled with silver bars. But when God ahows special
favour to nny one, Lie takes nway the burden of wealth,
and it happened so in this case, A year before tho
birth of Mulchandra there eame a sudden crash, there
wan o heavy losy and all tho moncy vanished, On
account of worldly worrics and troubles with which his
parents wero surrounded, Mulehandra inherited a very
poor, lean, physical bady. At any time of life his weight
was not wore than 72 Ibs,, but this slender body con-
tained a epirit, which wes dauntless, not ruflled by any
outward show or pomp, and could ewily spurn wealth,
of which his family had more than enough il his birth,
His carly years wore spent in playfulness avd he was
accustomed > run on the city-walls and swim in the
river. But ho was always the top-boy in his clavs, His
memory was so sharp that he conld easily remember
what ho read once. Ho was the pet of his teachers,
‘I'ho light jovial nature of this pigmy monitor command-
ed willing obedienco from the strongest, tallest and most
1ischievous boy in tho class, After passing his Matri-
culation Examination in 1905 he joined the Wilson Col-
logo for further studies. In the College hostel he picked
up some knowledge of singing and music from his Deccani
friends, He graduated B, A. with ¥gwa as his optional
subject in 1909, and ho was a favourite student of Mr.
Bhadkamkar, Professor of Sanskrit, In the absence of
any other calling, he took up government service, as a
teacher in the Elphinstone High School, Bombay. Thence
ko was selected for the Training Collego with & echolar-
-ship of Rs. 50 per month, and this gave him an opportu-
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nity to read up the course for LL B For some time,
he lived with Mr Klmy Cooverji at Walkeshwar, as 4
tutor to lus son

The first $w=afeg met at Baroda 1n 1906, the second
at Patan 10 1907, and the third 16 Nandurbar in 1909
After this, gfeafegT the well known monthly magazme
was started, and though he was & student, hs constant
and powerful contributions marked by hie independent
thinking and fearless expression created o stir i the Jwg
world. Mr Maganlal Ganpatram Shastri, the founder of
the Panished and the Magazine, found 1 hwn a young,
able and resourceful co worker The fourth session of the
qikeg was held at Surat m 1910, and there alsohe attract
ed great attention

He passed hus final LL B 1n 1914, and m all pro
babilittes 1t appeared that he would begin practiee at
Broach, as the same was his native place, but all were
surprised when he took a High Court Sanad and came to
sottle 10 Bombay The reason which led him to this
deeision without consulting any one, 12 as under —

From nfancy, he often got dreams 1n which he found
himself flying 1o the sr,and some dieams were guggestive
"of future events  Winle at Broach, one early morming
before leaving the bed, he got a dream 1n which he saw
ftrast, the €8¢ an the Broach temple, awinging m ey
and smuling at um  He got up with grewt joy, and after
o st he went for @@ He was groatly dehghted to
have the same ga7 thers, not m dreaw, bub 1o reahity,
Phere was gamanyg ond the @87 was adorned 1n the same
ga@T o3 he had seen 1n the dream, and there was the
same joyful, smhog looh  While he was returnmmg
home, Mr Jathisandas, a life long friend of Teltwala
family, called him at bis shop, congratulated him
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on hig pagsing the 2nd L. B, examination, advised
him to practise in the Bombay High Court, and gave
him Rs. 500 required for taking out a Sanad, Mulchan.
dra saw God’s hand in all this and without waiting to
consult any one, he came to Bombay, took the Sapad,
and began prastice. He shared the chamber of the late
Mr. Kashidas Narayandas Dalal who was the sub-tenant
of Mr, Bhailal and who was the Secretary of Pandit
Gattwlaliji's &ar. He helped Mr. Keshidas in preparing
the annual feopll, and from that time Mr. Kashidas took
a liking for him, He allowed him full access to the Library
ipts fully appr ing his great erudition and
learning, and finally got him appointed a trostee of the
gt along with the late Shet Tribhovandas Vurjivandas
J. P. The reader will thus see that but for awgr to his
grand-father, the 57 of Mulchandra was impossible, that
at the time of his burth, the worldly wealth was all taken
away by way of =@z, the suggestion and fucility to settle
in Bombny was all due to the Almighty’s helping hand,
and finally the greatest convenience for his life-work, viz
the possession of an excellent manuscript library of the
wrsRra was provided for him by God; and but for divine
help, not one of these s;en‘es bof' iu;)port-x]?t e;)rentsbcould‘
T have been brought about by his
[;j “"/\,\/ﬂ own efforts, The astrologer of
/;° S h1s family predicted from his grasft
g \“/ that he would perform a great
9> i 2 [land memorable 73, and after more
L= 34_\_.? than half of his valuable publica-
tions were out, Mulchandra himself understood the mean-
ing of this 7y, and whenever there were difficulties in his
work on nccount of illness or want of funds or want of
manuscripts, he prayed to God, and the prayers were in
many casos heard and difficulties solved.
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Loug before this, Mr Maganlal Shastr had begun
to utise the %o ufiwg fund for getting manuseripts
copted from ¥ wzawers Library 1 consultation with Mul-
chandra, but the fund wassmall, and the worl was stopped
after some time, In Decomber 1914, Mr, Maganlal Sha.
str was transferred to the Deccan College, Poona, and
he had to leawve Bombay in Janunary 1915, The daly
Katha Mandl at the Khakhar Building came to a stop,
and thereupon at the request of his friends, Mulchandra
began reading sy and fiwew, every mght. The Bombay
Umverstty preseribed for grigedt arer 3w prize for 1915
the following essay~*Discuss how far sawrar truly repre
sents the view of the author of the megas’. Mulchandra
had gone through the e of sigeirwrst about four or five
times, and with his powerful memory he had matenals
encngh for the required diseussion. He thought of writ-
ing the essay just o month hefore 1t was due and with
the wonderful concentration of mind that he possessed,
he wrote 1t out and gave 16 on the last due date, The
langusge, the outer garment he had no time to correct
or adorn, but the thought 15 so deep, the discussion so
balaneed, the Judgment so mmpartial, that 1t 19 drificult to
find fault anywhere, while the comparative method and
the wide knowledge that he had gathered from 5wt hav.
g been fally utilised here must have compelled admira
ration of s exammers  The priza was divided between
him and Mr, Kurtkoti The essty 1s published and 1g
very widely read Scholars ke Dr Bhandachar, Dr

Thibeau, and many other Orientalists have long ago come
to the conclusion that s interpretation of swmzs doos
not represent arIEw's views, but thay hnd not before them
st and 5T, and so they thought that mer had, howa
ever, well succeaded 10 malang  &&=g of all mportant
gafwas  If this view were correct, Tt would he Wiser
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than @i, We have no doubt that a wide knowledge
of s, 9y and A would dispel this view, Copies of
the Issay were sent to many scholars and many have
praised it, and some have expressed their inability to
pronounce any judgment as they had not studied the
various s by the comparative method,

In abont 1915, at the request of Mr, Tribhovandas
of Nadiad to translate %=, e began collecting wiféey on
it, and at first collected twelve Teckas, some in ZEanR of
authors themselves, Such a collection was never to be
found before in any one Library or with any one Seart or
ordinary %o, and he thought of publishing them. Mr.
‘Tribhovandas had no funds for this work, so Mulchandra
approached sfishaamt of OET for the same. He imme-
diately consented and sent Rs, 500 for the publication,
The work was begun at once, and the first volume of his
memorable geries was published in December 1916, It
established his reputation in the giéww™, So many com-
mentaries were never thought of before by any one,
much less seen, and now they had them before their eyes
all collected, beautifully printed, and with a lucid intro-
duction in Sanskrit. Three more commentaries were
subsequontly traced and published along with sz, In
this watomea, *Ragwrry gives a brief and clear idea of
the three sorts of realisations, aceording to one’s sifimR
i, e, (1) =tfs® gwed, by which o ¥ obtains a vision of
God, and enjoys indescribable bliss with Him, as is
revealed in the #fdy ‘e g aw 4t ¥ R yrvat aedt s
e wle, s, ag agw Rfian () @@y, as is stated in

‘ad at avad e P ageeeer’; and (3) gvafg YR,
as is stated in @Y ww g & 7. It also desaribes the three
hindrances in the path of realisation, 30, wfwes and W,
and various means to remove them. In spite of the &,
and the fifteen commentaries, the 577 is difficult to under-
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of its %o, a description of &g mW, and e@wY, Ay,
g and fgrwrg gom, Though sitqmnard had no time to
write @wgs on various 9frgs, he clearly distinguished
A from AT and other ars, and chalked out a cloar
line; »fifisut showed by his writings how to progress on
the line, and *Rgedewelt and RAFFPRET have done much
by giving the meanings of various @3fawas, whenever they
got opportunities, specially in sawg and Wa. It is the
duty of amwzifis scholars to collect all the passages and
compose 3ufiwg Arws on these lines, eRgwiiewst has also
written complete uTeys on some 3afima s, and itis our daty
to find them out and publish them. wfemfit is another
g published by him with fourteen commentaries,
In order to make ufiwdiwt %z, & man should stay at home
{not to leave 7zzarm) and worship God with T, *rm ete.,
without caring for =xmfy if possible, and always engage
his mind in W etc., in such & way that he should gra-
dually get 3w, smafs and sq@d, towards God. By 3w, the
attachment to the world vanishes, by armf's he gets afy
towards 7§ and IEEAWI ANF SIS 7 WY, by syEw in
o1, he becomes g, having followed the svdr in f=ap™
ctc. Even after reaching this stage, he should be
-very careful and live in the company of other s enga-
ging himself in ¥ orar tillhe lives. frgmagaadt is another
srow published by bim with nine commentaries. The
fuzra in a nut-shell is pmRar. ¥a7 is 979 Ja:, and its o
is again agsnfieenwar.  The fia thus becomes &g in gz,
$arg.@ vanishes and zAMy is the result, gwr is vom, swom
has two forms, the second one being wwr, which is neither
mfy®, nor gym nor 1, as represented by various schools
of philosophy, but R wFiw vy sddan, Just as the
water of the Ganges is sfirlfys wmr, the power of the
Ganges to give a worshipper @ and is eeqfea®
and gthe ia?gfm is wﬁ%ﬁaﬁpso are @, :?{?{E{; and g@
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Hence 1613 no wonder that s could show the whole
s, to ey i Hig mouth  #ix 18 awews and #7 m
essence, and not by swfr It becomes @it by Imfy
of sifsm When etfimm 1s removed by wifsy, sfig knows 1ts
true pature of beng waNA, and worships T3 as stated m
I g0 ¥4 WL, or gets WYY as stated 1 R aRR
firgrReEs 18 another 1mportant swwswd published by
him with eleven commentanies He pubhished with 1t
the much-abused and misinterpreted sprrer, and wrote
a long and considered mtroduction 1 knglsh, so that
those who care fo know the truth and nothing but the
truth about the gfwwmr may know 1t at a glance, and
prejudices caused by rumours may be removed This seq
tenches us that by establishing @=ws with =, 2ll our
{ns are removed, that mn all #rks all things shonld be
dedieated to God, that we should reject all things not
dedicated to God, and that we should lead the hife of a
servant of God
That sfas are essentially of three different kindsis
tought by st m gy far which 15 published with
four commentaries ‘§TEMEM FRET SAG TEATLER | T R~
o £ 98 o737 frag ¢ In AR, %9 13 only wEw, Bwe, m
3w walamd, 99 15 wiiReR, and w gfed, w2 s e,
EEIATORTAEE  gfias ars ereated for v of
Qod, which ¥a1 13 otherwise mmpossible In ey, Lol
fux and gw there 18 no difference botween gfisfty and God
Among fiprfiys, gmaE are w47, like 7Rz and =y, afemarhin
are Py like weza and faftr, aforiafies are qug like sy
RE, 15 the & of gzfia, T2 or manifest 1n Rugrm and g
e T &e 7AGA 18 another TR publighed ¢,
five commentaries 1t teaches that o 7 who has derosag
himself to the service of God should gve up all anxeties
ansing from ony cause whatever, should romembe, that
he 15 merely a servant of God, who 18 more,fy) heshagld
always keep hus firtin ¥ and hive powcfuﬂy,’remm«
3.
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Rz, he should give up f=m, thinking that whatever
God does, iy His dter; thus he should stay on uttering
i o A,

owe=a, the challenge affixed to the door of awifi-
fifpx at Beoares by »fiwzvrd, is published by him with
the commentary of siigwiramsit. It is one of the most diffi-
cult 573 on ¥zFg we ever meb with, AgFmRETERt is &
very clear and beaatiful analysis by shyedrwst of all the
sifazms.  The a@rer of the Fourth swry was re-written by
AIAREReTe, a5 he could not get it. Mulehandra could
fortunately trace a single manuseript in the Bhandfrker
Research lastituts, and pablisked it togetber with M-
wsft’s, stawmfeT st which he published is composed
by the master-minds sfpormash and wigwrenh.  yfes
contains the &3fr of shtawarsrd with quotations from ¥gs
of his aificaen, sRUERvE, TROTRWER, W90E, I, -
s, wify, 7 and @@ are tho s group of ws
published by him, The full significance of Tt & &: ean.
not be understood unless one studies (1) dRdrrafmy (2)
wafreiRmet given by fammry in Ywpita and elaborately
explained by sfgeiransd, (3) yf passages quoted and ex-

s,

phined in avsn=r, (4) fenpeenfiem and
sorsyig, (5) the ayntboucul view of dflmgrm gwon in

wrgarifieey, and the various passages seattered in gtfedt
explaining the metnings of wwm, ewrem, swen ond @,
If the ultimato reality wore only ereges, er, emen, it
&c,, and nothing more, it is 8 questinn why the Vedas
sclected for describing it the word mq derived from ¢
to grow or increase, e derived from &1 o spread,
avd W@ derived from o7 to taste.  All tho three worda
are positive, and signify growth like that of a w7,
sproading Jike that of a w2, and sport or et like that of
a w2, respeetively, The words themselves exclude the
idea of o mere f#d, which is an illusion of tho mind,
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and they inherently mmply sfwm, nay, wswfinm  The
uft ‘gz pifie also explans that though the s, pro
ceeds from 51, %7 remams git as before stwgsamry has
explaned Wmwa i detall, giving the meaming (1) of the
whole W, (2) of each &1 (3) of each wwW (4) of
each =3 and (5 6, 7) of esch a7 w3 and @y, thus
gng a synthetical view of the whole, and he states
that o man who understands mms thoroughly becomes
g5 Fortunately the greater part of his commentary
&3t on wwEa has been published  The first three wwis
have been already published and Mulchandra himself
has published wwazm (wwwes=3 TiY ¢-13 ) with all the
available @ity on1t, and he has nlso published zmasaay
(3-33) The work of completing 399 &+ 13 n hand, and
1t will soon be n the hands of the reader The depth
and grandeur of sfiveirras texchings will be known to
the world only when these works are studied
Sometimes four or five works were in the press at
the same time, and his countenance was full of joy, 1f on
some g day he could publish them all together
His first marriage took place at Upsn 1 1911 12,

and he was blessed with a wife who was very pious,
spending about two hours every morning 1m religious
observances, lughly devoted to her husband, and hada
strong and healthy constitution  Mulchandra’s mother
also was called from Broach, and all lived 1n Bombay,
Hhs 1come being very hmited, they had to Live an extre
mely frogal hfe, devoid of all luxuries such as tea, vege-
tables and mik, but 1t was peaceful and contented Hyq
first son was born n 1914, and  daughter was born 1
1915 But even ths lttle bappiness did not last long
1hs daughter died, followed by his wifo who deq at
Broach from fover incident on delivery i Dyl uz,
about October 1917, and Mulchandra and his gon Were
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put to great difficulties for daily food. There were no
means to engngo a cook, or aservant to take care of the
son, When the father went to court at 11 A, i. after lock-
ing the room, the son passed his time somchow with the
neighbours, and if the father did not retura at 6 ». .,
the lonely son would sit in front of the door with a stream
of tears flowing from his eyes down the cheeks, and with
constant sobs which no amount of persuasion could check.
When ultimately he did arrive, the boy would fly into
his arms, and would not leave him even in bed and till
next day’s fateful hour 11 A, .  One source of his little
income was some small commissions which were given to
himby the Chief Judge of the Bombay Small Causes Court,
who appreciated his value, therchy showing his great re-
gard for him, for his sterling oharacter and great learning,
For this work, pleaders asked him to fix time after 530
P, M., which this junior Mulchandra did, but after some
bitter experiences of the above nature, he avoided en-
gagements after 5~30 p, m. It was ander such difficulties
that the life-work of Mulchandra was done.
In 1919 (Vaishakh 1975) he went to sharw and z&-
71 at the time of g ceremony of *werll son of
wRarezenerasdt, He had with him a company of friends
mcluding SveFem, 5@, and others, With their help, he
saw the libraries of 131 and gathered important informa-
tion from manusecripts from all possible sources, He also
saw the Nathadwara Inbrary, The library of shfiwsh,
the second house in which sfigfierg=t and Sfirvach flon.
rished, could not be seen, though many efforts were made,
and it still remains to be seen with a view to find out
all the seus of gt and sfiatfiach, It was at the
time of this trip that the publication of :ifewyefish was
undertaken, and the circumstances under which it was
done, and the important discovery of the g19g draft in the
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TR of witigmiesh which it led to, are fully described in the
introduction of sitfrwhsfr, His second marrisge took place
ab Surat in 1920, in samts caste. The dowry was fixed at
sbout R, 750, but Mulehandra could ill afford this cash
and he got a loan from a friend without asking for ib.
iAot of Surat graced the marringe procession by his
presence. His second wife has two sons and o daughter,

In 1917, his friend s=rmts invited Mulehandra to
Anand, and told him in the course of conversation that
he had seen <fw at Surat, Mulchandra sent him to Surat
to feich it, which he did, It was a portion found in a
vory bad condition, and since then Mulchandra tried to
collech tRw manuseripts from all sources, and one of his
great desires was to be able to publish ey rorr and ®Re
together.  Through the help of *iitgemrst of TTIfR,
Bombay, he succceded in arranging in May 1925 to get
funds from the Gordhandas Soondardas Trust adminis-
tered by Sheth Lalji Naranji and others, and curtailed
all other activities, so that he might be able to devote
his undivided attention to the publication of this great
work, He was able to publish only three volumes
consisting of the First, Second and Third Padas of the
Third s before his death,*

In 1927, Shree Tik&yat Mahnrnjx} S.hr(.ee Gor.dhnn-
lalji and Lalbava Shree Dﬂ.mcdnl‘,ﬁ}jl mvxte.d hlfn to
»frazr and he went there accompanied byuhns frxe}]ds
Megsres, Jamnadas Kanji, Gordhandas Pragji and Hira.
lal Mulji, He was sho\\rnlafol:v p‘a‘g'ci?f ther :'Srdlammf

: i o
! N —
— PTYS v
A , the work is continued by us;
N . Th.{:‘;r h"’ ‘::l;:blul:ed. theFirst Pada ol the Fourth 0w s ).
of the Third &4

dy printed, and the Second Pida of the Fourth #5974 fs in the'press,
ready printed,
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tion of the firsb two g7s of the Fourth srma is subse-
quently added by »ftmizh., A minute inspection of the
manuscript left no doubt in Muplchandra’s mind that the
author of the work was sfymizsh himself,

He had a very wonderful genius for research, His
creative faculty, powerful imagination, extremely retentive
memory and a deep alround knowledge of the Samprada-
yika (fathas helped this aptitude for research tosuch an
extent that he compelled old worn-out manuseripts to
speak out, to whom they belonged, from whom they were
stolen, when they were written, in whose hand-writing
they were and other special details about each of them,
with a quickness and preciseness which would win the ad-
miration of even the hero of a detective novel. We would
give an instance and narrate the facts in his own worda'——

“aq yrazl 2 oARweflerd R4 30 BN Yoyl
LAUERYAL MU IAL Died M- 214l Frgt @il S’
2 yadsiRsid Suvaid sy Raae avy, =20 #wde
e detsia S8 =1 sy vy sflyaRinel (o el
aBAL 2R ol B 3, A Aal AAN W wmaf 2afl—
m FTRwEyreard Pyeiigety ey qg wogley TR
dgmmt ag sfnfy, Fadaft aafr g @8 s
e84 Rveyayal um B, wiyRvaul 44, 3l 2Uyauod
33 D adl 3, Audladl g Aoy i 3. B nRzedrvd
A yadinwd 3 A Alyrliie 3R B d Aidd A o skt
v g 2ad Yy @ K wl Rewd 3y 20 8. ]
urdaul 2t U a0y Br—aifizzdt ol | qoAm sew AR H
wR shardAE mite a n S, ¥ oo e wfew & ey ey

Gt w1 fmd 1 awt wweg sghfiondfy aear e
firr o fea? 2l w yha ARwefonl Rawd e
oYUl HERM: 2AM8-d 4RE B, AR 2o Ak AR~
03 yelianand) 2odaiEd caaed 3, 20l Aluziiaued sad
% i eavaid Bl adned 3 A yce um . w0 AL 2akgd
Nz 4, vig = AYRNreeod) YRa 2 qial 2y, w1 udl



Its substance 18 —Having corrected the press copy
of »Aftomitsft wath the help of nine manuseripts, we came
to the end of the first errg of wwwmwt  The explana
tion of fr walft ¥t seemed strange to us, therefore we
referred to sigeirart's sww onit  We have got « copy
of 1t m lus own handwnting Theremn we read the
followingling —*“Theexplanation of 1R s 1s seonin e
manuscripts, but 1t 18 not 1o the rough draft therefore 1t
appenrs to have been wnitten by sfritgenat, the style of
writing also leads to the same conclusion * This opinion
of sftgearansit 18 supported by another manuseript of it
syt which 1s with us  The following 1s found wrtten
1o that minuseript —<“At the end of the 26th sty there
arc five and o half aftas of A, tho first of whycl,
13 Braraaify ete  This writing 13 composed by ofisft » 1y,
1 followed by the explanation givon 1a fopf manusersptg
This line of led to another hng of thcugbt,
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i, e., that the ‘rough draft’ must be of 2fifeewftsft, and it
must be in sfarerRts 4R as Nyedelt lived at Sarat.
Led by these inferences, we wrote a letter to sibmwrh
sbout it who searched his Libiary, but he could not get
the rough draft, and wrote to us accordingly, But this
reply could not satisfy our inner self, and we thought of
going to Surat for it. We went there on Aso sud 13,
and requested *Na=l to show us the geamgw deposited in
%1, The Maharaja kindly granted our request, and the
next morning-the Rasotsava day, we were overjoyed to
have the g of +fiftvofsht in the handwriting of »fgaifeh
himself, referred to as rough draft by sfgeirawat. )

Besides tracing the original of fiomfi, some of the
other important results of this genius for research which
has put the whole Sampradaya_in great obligation to'
him might be summed up as under:—

2. Wl dooms give the date of wiymgzmrd's birth as
1529, and not 1535, and the place of birth as Sremm and
not swrwy.  Mulchandra got an old manuscript of #@
from these sfts, in which one old %t (sbout grd or 4th)
about wra or ordinary matter was deleted, and the &%
specially mentioning date and place was substituted,
soratching out the old one. ‘There was noti the shghtost
necessity of scratching out the old %% but the writer
purposely did it with an ulterior motive. The manu-
seript was roturned, and since then it is not produced by
Yoy 3ers wed though repeatedly demanded. From the
time we eaw tho mss,, we were convinced about the in-
terpolation, thus leaving no doubt that the date given
by ¥ets 1529 is not correct, as also tho placo semm.

3. Very little was known to the gmwirg about »fr-
sxft, It was be who pointed out the deep obligation
under which *hyederdt was to his g5 for ndopting the

comparative method of writing, to unearth and publish
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as an appendix to Vol. III of srawermfiy, swmasiis Sar
on giitwizrets, and to draw attention to the different gfinfi’s
in the wawaTRmTaRy showing which portion was written
by sftgmrawslt himself and which was collected, set right
or written by shgedwl,

4, It was he who obtained the Fourth epqrr of
Wggiewe’s sfmommer from the Bhandérkar Research
Institute, and published it, Jwft #rida could not get
it, and so he wrote out the Fourth &qry himself, which
also has been printed as an appendix, thus facilitating
& comparison between the writings of two master-minds,

5, A copy of some portion of gzzms was found meny
years ago, and published in gfsfirgan, 1t was well-known
"then to every student that this contained words, phrases
and sentences which were also found in sFmtand gfi.
The portion was published for what it was worth for the
informntion of the public, The matter rested there for
several years, Two or thres years ago, Mulchandra got
a rough draft* of the same portion of the Fgwm,
and he had no diffieulty in tracing it to @, the
learned wel of wndfien RRRA, and the Fwmw of
yfwezr, In the introduction to weaswwmmRw 2-1-1 pub-
lished in samvat 1982, Mulehandra wrote on p. 12 as
under;—*In conclusion we ought not to omit reference
to one work which passes in the name of shugry of S7ri
Vallabhichirya, Some passages of the faaiEm and
the First Pada of the Third Adhyfiya and 11 Sutfas of the
Second Pada have been scen by us. . The porhox} from
the Third Adhyfya has been published by us in the
monthly Pushti-ankti-Sudhﬁ..From the style,'thls feems
to be a clumsy attempt of & writer .-Of r'ecent times, Aj}
copies seen by us ara new. The Sfyw

® The draft is with vs aé pregent.
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little doubt in our minds as to the spurious nature of
this production.”* Notwithstanding this, Mr, Jethalal
Shah, who has recently published emam of 93 osqras
writes in his introduction on p. 9, “Lapld ddaa A
WA By lageini weya 6w N et Al gal.. 340 yual
it ylelagdete «f ¢ ul Yz Aneal avigd o 12O WA I
Axe qug g A “Hlugensy 2z sgeuda” 3.7 To attris
bute to Teliwala what he deliborately considered “‘spu-
rious” is misrepresonting a departed scholar, misleading
oneself and misleading the publie. His conclusion which
he puts in bold type on p. 16., “Miwadl Pau-swR oeg-
@il 334 0”18 also duc to ignorance. To say that ewpey
derives its name from the s of sfta is absurd, because
the finma is not sftafmar, but apfRmwar, and the empmey is
not SRATIRTR, but mmgEmpTy. The present requiro-
ments of the @437 are not arguments based on antiqua-
ted opinions, but investigation and research which would
throw more light on the wwwr. '
6, It was he who identified » manuseript of gafidt
now at Dabhoi, as originally belonging to f
son of AR, the cldest son of »igaicsh. The additions
made by xtgatat to gatdat are pus indo drackeds fn Ay
manuseript. Whilo reading g@ifit, it was found difficult
to ecstablith any conncolion betwocn some sontences,
which difficulty is removed by *hgatsh’'s additions being
thus separated, The smawesr is published from this
ipt by Mulchandra
7. The idea of colleeting all the &iwrs on Qex-1s and
publishing them together was his, he successfully carried
it cut, and helped Pazwet and gRTemmeh with manns.
cripts to complote the series,
8. He colleoted frars of simuiedt on frrwrgemadt and
pointed out that #ftyaieh had made additions to the 2t
at least four times, ‘
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9, It was he who first found out that sl of the
first house wrote his 2%1s and sent them to his 78 samrt
of tfle fifth house who made many changes in them, The
;t;}:es m:de from the original becams known agsftmrrrit’s

s, and those ¢ *fige-
i Al e that were altered became known as »fizw

10, He went to sftatgw, identified the Fourth st
f’f % a3 written oud wholly by shgaissh, in which second
interpretation of first two s is subsequently added, thus
fOnc}usively showing that the whole was written by
11, He found out wensowam in the gemr of Hywdt-
st and published the ssme.

12. He collected two copies of swwmew, first in
fuwiternt’s own hand and got and identified a subsequent
oopy of wamt in which additions and alterations were
made by sfgwirmerett, He adopted for publication the final
copy of serw and hence we find differences in the readings
of the s in W, as TwrER RN had got only the
first eopy of swrt with him.

18. He threw now light on shgiws’s life, which is
published in i Vol IV and Fgmmsa with dates as

traced by him,
14, Heo found out that the griRast ;c]bnt. s
resented was not to of datgy, but it was to s~
lf;ﬁﬁmﬁ of fisrrt, where there was & temple of Hfeanrst,
15, He obtained from st of @ the will of
sfgwirewty and published the same.
16. He collected and published several TS in

and 3R ]

17. He laboured hard and succeeded in colleoting

L) ‘$he monumental work of ARG and with the

help of e g, Bombay, be arranged for
publicaﬁon of the same.
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On account of his wide knowledge about the his-
tory of the avwzry together with a clear perception of the
facts of the case put before him, he was consulted by
wretfyrs in their cases, and his services were ulitised by
5’11 Grokulnathji of Bombay and his son S'ri Krishna.
jivanji in Madras and Dharangaon cases, in both of which
they suceeeded, and also by Shri Gopeshwarji who also
won his case at Madras,

Again, if there was an attack against the ghwey
and his presence was required at any place, he never re-
fused, but started immediately, He had thus to go
to R@X (near Indore), Mehemdabad, Patan, Savali and
other places,

The necessity of a Research Institute for the &
was recognised through the efforts of Mulchandra by
Shri Tikayat Maharaja of Nathadwara, and Shri Valla-
bhacharyaji, son of §°ri Devakinandanji offered him &
decenb block of four rooms in Chandrabag, and Mulchan-
dra wenb to live there in Chaitra of 1983. But God
willed it otherwise, He fellill, went to Broach during the
Summer vacation in the High Court, and when he re-
turned in June 1927, he had not thoroughly recovered.
He was attacked with unhearable neuralgio pain in the
head on 18th June 1927, and he passed away on 26th
June 1927,

Though he died young, his abilities as n great
Scholar were recognised by Oriental scholars as well as
Sampradayika scholars, Mr. Woodroffe, Mr. Keith, the
Inte Mr, Tansukhram Mansilkhram Tripathi, Anant
Shastri of Shanti Niketan, Vidhushckhara Bhattacharya,
Bal Shastri and Nandkishore Shastri, all acknowledged
his scholarship, Mr, Tansukhram was always dolight-
ed with his conversation, and gave him from his vast
colleotion Whatever manuseript or book was requir-
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ebyhim, Nr, Keshav Horshad Dhruva wes 0 much
defighted to resd his introduction of g that he
ess to see him, and expressed a desire to read with him
et works, and PUERL @ERR WaS entrusted to him
by Mr. Gorardhanram’s brother to make suitable chan-
ges for the second edition.

The guiding principle of his ifo was' SFI’ &
prase in the sFIRiRemR of FTRCER W, meaning
‘%Zveryth'mg else oxcept God is painfol’ He was born
{irad with the world, for which he had o desp-rooted
dlsgust, and be had realised from very early age that real
Z‘:ih“:: In s 9, only. There was therefore o
e mm:thh men wosE ?nghly placed in
B ks s o achwent in al} his worldly deeds.

s slways young, buoyant and playful,

d ong ey 5 oo L b
i mmpa?yo.“d ‘ « Slightly joy
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his soholarship, Mr, Tonsukhram was always delight-
ed with his conversation, and gave him from his vast
collection whatever manuseript or book was requif-
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ed by him, Mr, Keshav Harshad Dhruva was so much
delighted to read his introduction of qmReEAv=" that he
came to see him, and expressed a desire to read with him
Ry works, and guToaT s was entrusted to him
by Mr. Govardhanram’s brother to make suitable chan.
ges for the second edition.

* The guiding principle of his life was' ‘sriFaRrR’ a
phrase in the swmifimmRm of gearows TRy, meaning
‘Everything elsc except God is painful’ He was born
tired with the world, for which he had a deep-rooted
disgust, and he had realised from very early age that real
AT was in eyaegRg swrronly, There was therefore
touch of cynicism in his words, which were mildly sar-
castic even when talking with men most bighly placed in
lifo, and a sort of non-attachment in all his worldly deeds,
But his spirit was always young, buoyant. and p.lnyfu.l,
and one enjoyed innocent, alightly mischievous joy in
hls(company. X

He had & very noble heart. Many Brahmins and
frionds came to him for recommendation-letters or sup.
port, and he did whatover ho could for them. We were
sometimes even puzzled to see how ho could help one whe
had done him wrong or abused him. The whole of the
Nirnaya Sagar Press, the Proprietor, Manager, Shastri,
and compositors, all loved l_:im, and they feel a void in
their daily life without Ius_ cheerful presence, The
compositors would whispor in your ears how ho had
helped them, 2nd allowed their pro-notes passed to him
for advances to be time-barred. It was duo to thig
nobility that he freely acknowledged whatever help ho
received in his work by way of money, manuseripts or
co-operation. This leads us tonote f\notlx?r important trajt
of his which was complete 0, vix, willing dependenne
on the will and wisdom of the Lord, st o) times,
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however critieal and in all matters, however,important.
His mind was therefore always at ease, and he was never
oppressed with burden or weight on his head for any-
thing whatever, “gmfiwer @37 o8, 7 gemiEn: agaan
8. 9%. 1. ¢. This was ingrained in him, and hence under
most trying circumstances, he was most light-hearted.
This sy resulted in other important traits, viz.,
@13, T and frend, fearlessness, self-respect and solf-
sacrifice. Though he had nothing, he seemed to possess
everything; he could talk straight to & king on equal
footing, and while engaged in wrwrsaiEY, in his small
room, he acted like a happy king, surrounded by co-
working corapanions all merry-making, sometimes sitting
two on broken chairs, or comfortably couched on the
broad handles of a broken easy-chair, The chairs were
sometimes discarded and heaped out of the room near
the door, for making room for men, His children oried
and ran to him to escape the wrath of the mother, and
insisted on mtting on his table, full of old manuscripts, or
in his lap, while he was deciphering some knotty passage
in an old manuscript, The mother of the children per-
haps silently cursed the man for his neglect of the house
and its inmates, and even expressed her disapprobation
in sharp significant words, This was all woll a8 it was,
bocause it was God’s will, which is alwnys best, and the
work of comparing and correcting manuscripts, some-
times five, sometimes ten at a time, went on till mid-
night with the help of a jewel-lamp in the middle, wresmt
et of Surat, as well as most prominent persona-
ges and Avms from Kathiawad, Sind, Caleutts, Nainital
and Madras saw him in this room. The difference between
the small room and the greab man, who was doing the
abstruse work of deciphering and publishing old manus-
cripts was patent to all, . .
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This =
w7 and ¥ resulti .
Zzgfcied, though there washtll,zgé &Omtxe kept him always
s temper,  If th greatest cause for losi
and there w. g ere was a caste-di T osing
as none t < inner at his pl
be was o work and no invitati place,
calm; if th no invitations were sent,
was available, he ere was & procession sent,
, he was Lk , and no band
fuoney duo to him, it  calm; if people dd nut poy Bre
uily wers laid vas God’s will; if member
tacked i 1d up with illness, i s of the
ed in news-pa s, if he was unjustl !
Ho went -papers, he was not th 1 justly at
. on quietly with his selfi ¢ least disturbed.
oncentration of mind and selfimposed work, with a
:?"O‘mdings (etém) sim| 1n with a non-attachment to
dwn continued even inPsﬁ emarvellous_ This concentra
(sl’:;;lms. His little room tht)s, D}:'ﬁ;l (tlheq I;]ﬂturully bo got
o said and we £ " od wit hallowed light
l‘:te he believed he u:g\vl;ell:teZ: h’?) and he saw, (at ;ny
Z her times other greab personsi o and ut
exj; morning ofter such a i r wws. When he wohe
z:“le on his face which was un;?::;ktgf re W:s h”' Jjoyous
n never for| i kable, and the writ
; get the innocent smill . or
morning of the 1 smile on his face on th
asb day of his li sy e
Juze, ‘Yhich clearly sho}:ved t:at];;i?xﬁt: n;;: b the 26th
" His sudden death was o great loss to :1; in dream,
; o hearts of almost all &was were moved bcw:fm' and
oss, Two telegrams Were roceived from ‘ﬁém‘i’ sh%;e‘at
framif, one to take caro of his wife and chi -
ftlnd the other to hold & ‘meeting to which he dnldfen’
o.send his represen A similar telegra promised
ceived from SEAR to the Sam: c? was re-
many others followed in quick succession. A oet, and
was immediately held in Bada Mandir, bOmbmeeting
announced Rs. 500 as 'h' ay, and
¢ & memorial to be raised af subseription
atwari also subscribed ter him,
od Rs A,
2 231, Meetinm
« Meetingg

tative.

to the fund 0
Ranchhoddas P’
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wera also held at Ahmedabad, Dabhoi, Sankheda, Mangrol
and & dozen other places, and a grand meeting was
held in Bombay on 24th July 1927 in Mulji Jetha Mar-
ket Hall under the prosidentship of the Hon'able Mr.
Justice Krishnalal Mohanlal Jhaveri. Goswami S'ri
Gokulnathji moved the first resolution as under:—

“Hgram gafe gwodt Rem @t gfteeie o
HATAAl AIEEAAFITT §E 0T I gaayd ol
T 9. 1., TIGS. 41, TR A L. O, THI, GEEEAr,
¥z ag R ¥ PEw ALk fga 192’ st ufin ager
NFE FAGH A5 HAL SNTAA, Jeore o agaar
e faw aEromaEE o @R Qe orda ag ate
XD, I T eraETId Qe oA, an fada: gi-
JqIRFEAN TqE TR e et qw d 39, X
I T ST AR T2 AT Svonardt et S afy
drard ot gat 3.

This resolution was seconded in suitable language
by Goswami S’ri Ranchhodlalyi, son of S'ri Jivanlalji
of Porebunder, nnd supported by Mr. Hanumanprasad
M. A,, the representative specially sent to Bombay from
S’ri Nathadwar by Sri Govardhanlalji Tilakayit Maba-
raja and his son §'ri Damodarlalji. He read in the Meet-
ing the letter of condolence sent by His Holiness S'ri
Govardhanlalji and gave Rs.1001 for a suitable memorial,
‘The second resolution syas moved by Sheth Lalji Naranji
and seconded by Rao Saheb Harjiwan Valji as under:—~

| T YITE goEIfE ASiare afna aieH
AT A TAT GEETIAT GETa KAy Qatw g5
R Sfivg &0 eraont S HaAt gl 9, ¥ wmoahi sl
G gFT TAW AaF GBT TLE S @M qui FqA FIA
Bty @5 a5E SEoE 94T KTy TAs o &Y qEet
WY AR T ST FIATH A @A qrart St
TUY A G TR AR A AT ST T D

Decont sums were announced for the memorial and
a ropresentative comuaittee appointed to collect funds.



SELECT OPINIONS,

"Discuss how far S’ankardchirya troly the view
of the Anthor of Brahmasftras,'

A masterly essay, criticism sober, unbiassed and scholarly.
Shon!d be carefully studied by all the students of the Brahmasfitra.

~Modern Review for September, 1618,

Thls 15 an able and scholarly dessertation on the well-known
stbject of the correctness of S'ankara’s interprotation of the
Brabmasfitras of BAdarAyana w0 . -
s oIt must however be sald to the anthor's credit that
hesets ont the views of other BhAshyakdras hike RAmanuja,
Shrit » NimbArks, and Bhiskara 1o varlous places, and his

{tion of the fes to which hirya is reduced
by his desire to get the nirgunavéda out of the Sfitras, must be
convinelng to all except those who are promounced In their
'mr\'ﬁ'eshatvﬁmha "

—Indtan Revlew for November, 1918

It Is scholasly and shows marks of deep study and thinking

—Dr.§ K Belvalker, MA, Pk D,
Prof of Sansknt, Decean College, Poona,

I bave found 1t very interesting reading, aud you have well
developed the points en which you rely as showing the differ-
ences between Sankata and Bidarfyana The discussion has
brought to my ound a question to which I have clsewhere
alinded, namely whether it 15 not better to hold totwo apparently
contradictory affirmations, leaving spintual experlence to realise
rather than to neplect one at the cost of other,

—Sir John Woodroffe—Tudge, Calcutta High Court,
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